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EDITOR’S NOTE

As I was writing this introduction, the story of six-year-old Elian Gonzales was dominating the news.  As this event unfolded, politicians and news commentators, people at work and people at home, were discussing its every possible ramification.  But even with all the discussions no definitive conclusions were reached.  What became clear to me is that our world and the individuals who inhabit it are just too complex for simple, easy answers.  These complexities, made up in part of cultural, political and religious differences, seem overwhelming.  How can we possibly know what is best for this little boy?  How can we solve problems and know the decisions we make are good ones? 

There is a way to advance our understanding of the world and ourselves and that is through education.  We all must take the time to learn about others, their lives, their beliefs, and their cultures.  For only then will it be possible to make and implement the intelligent and beneficial decisions needed to resolve such crises as well as life’s everyday quandaries. This journal aspires to add to our learning experience by allowing the reader to gather information and become aware of the ideas and thoughts of others.


In our last issue of the Social Sciences & Humanities Journal (formerly the Social and Behavioral Sciences Journal), the editors referred to our “planetary nation” with a hopeful look to the approaching millennium. Knowledge gained through Academia, they wrote, is the path to understanding each other and ourselves. Unfortunately, this millennium has begun much as the last one ended, with ethnic conflict, cultural misunderstandings, injustices and intolerance. It is crucial to realize that we, along with the rest of the world’s inhabitants, must, as the old Beatles song would have it, “come together”. If we are to survive, we must balance rapid technological growth with humanity’s sometimes slower moral and ethical growth.


In any local or global situation, we need to bring together knowledge of history and culture, political relationships, psychology, philosophy and communication.  Mingling the scholarship of others, to aid learning and facilitate discussion, is precisely the goal of this journal.   Hence, in this issue of the Social Sciences & Humanities Journal, you can read the translation of a journal kept by an officer in the French Colonial Army, who traveled the Mediterranean, North Africa, and Southeast Asia early in the 20th century; learn about the origins of Unitarianism and how it grew out of religious differences; ponder a psychological study of the main character in “Go Ask Alice”; find out how varied marriage customs are among several cultures, and finally, examine how suppressed racial violence is playing an integral role in pop culture films.


We hope you enjoy the articles in the journal.  They are offered with the hope that taking time to read and learn and talk with each other, we can perhaps advance the goals of improving our understanding of the world.  By accepting cultural differences, our dream of a world at peace will be just a little closer.  We hope this journal will add insight and ideas to our ongoing dialogue. The title Social Sciences and Humanities Journal replaces Social and Behavioral Sciences Journal, to better reflect the academic disciplines of these papers.  The cover art is by Fine Arts major Jayna Hutchinson.  Of this work she says, “This piece is one in a series of photographs that depict the masks that we wear, both to ourselves and others.”

I would like to end with a quote from William Fulbright that brings together my thoughts, the cover art and the articles in this journal: 



“The rapprochement of peoples is only possible when differences 

of culture and outlook are respected and appreciated, rather than 

feared and condemned.  When the common bond of human dignity is recognized as the essential bond for a peaceful world.”

Excerpts from Captain Eli Pivert’s Experiences 

in the French Colonial Army
1903-1926
Translated and Introduced by Brigitte Smith

© Brigitte Smith

Brigitte Smith was born in France and has lived in Belgium, the Netherlands, England, and Tripoli, Libya, where she met her husband, Garriet Smith.  They were married in Venice, Italy and lived in Germany where their first child was born.  Brigitte became interested in her grandfather’s career after receiving his book, “Mes Chasses en Afrique et en Etreme-Orient” from her aunt (an interpreter for the United Nations in Spanish/English/French).  While translating her grandfather’s book and journal for her children, Dr. Whitaker encouraged her to make the French perspective, and the perspective of her grandfather’s time, aware to others.  Brigitte currently works in the Reference Office at the Gregg Graniteville Library at USCA and is completing a degree in Interdisciplinary Studies with a focus in Latin American Studies.
INTRODUCTION

Captain Pivert was an officer in the French Colonial Army from approximately 1903-1926.  
He was my maternal grandfather. I’ve never met him; he died in 1945 in Paris.  What I 

know of him I learned from my Mother, my Aunt, reading one of his journals, and from a book he published in 1925 in Paris.


In his journal he wrote about his first voyage to Indochina in 1903.  He described Indochina as being the countries of Siam, Cochinchina, Cambodia, Laos, Anam and the Tonkin.  This voyage began in Marseille on March 1, 1903 where 1000 soldiers, 100 officers, 200 under-officers and some civilians boarded the military steam ship “Le Cachar.”


The itinerary of this voyage followed a route between Corsica and Sardinia, through the strait of Messina, with a stop at Port Said at the entrance of the Suez Canal for a shipment of coal and supplies.  The ship’s next port was Djibouti.  From Djibouti the ship made its way to Colombo and Singapore before a four-day stop in Saigon.  In Saigon 370 soldiers debarked to join others in a military garrison.  On the way to Hanoi “Le Cachar” made several stops and dropped off more soldiers in Tourane (Da Nang) Haiphong, Hanoi, and Sontay.  Finally my grandfather and 14 others joined the 8th company in a military garrison in Vietri 100 km from Hanoi.  In Vietri, as in other garrisons, the soldiers defended the French territory and helped expand the colonies.   


In this journal my grandfather talks about the challenges of a voyage that took over a month to achieve.  He describes how during the trip in storms and rough seas, some of the soldiers developed seasickness, and   some developed other illnesses, including dysentery.  He talked about a soldier that died on board and had to be buried at sea, about other French war ships encountered and five Russian war ships docked in Colombo.  His observations include a description of the beautiful country and cities of Saigon and Hanoi with their European sectors, very much resembling European cities.  He reported that the people in Anam and the Tonkin, whom he called “Natives” (Indigenes)  feared and respected even the lowest ranked French soldiers.  He mentioned the unbearable tropical heat, the wildlife (whose variety of species he speculated represented all known to man), and the swarms of mosquitoes always on the ready to attack at dusk.

In his book, he recounted tales of tiger hunting, made with other fellow officers stationed in neighboring posts.  However, after two tragic hunting accidents, (one in Sontay, a large village 50 km North Ouest of Hanoi, the other in Pnom Penh, Cambodia), in which two of his closest friends lost their lives, he vowed that he would never return to Indochina after his tour of duty was completed.
What follows is a translation from his journal:


During a first trip to the Tonkin, I heard with envy talks about tiger hunting, but my sedentary situation allowed me only the traditional hunt of the teal and of the snipe.  However, one day an occasion presented itself.  One of my friends, related to a high ranking general of the war and Lieutenant at Sontay, was promoted to Captain.  He invited me as well as two officers of my garrison to come visit to celebrate his promotion and to participate for the occasion in a tiger hunt.  Sontay is a large village situated on the Red River approximately 50 kms north west of Hanoi.  The region is pretty marshy, and the marsh, nauseating, is covered with a thick brush, passable only through paths traced by the natives (Indigenes) through the tall grasses.  From the top of the observation post of Sontay installed on high bamboo perches, one can see the immense forest, grandiose and mysterious, spread, as far as the eye can see, its heavy and opulent coat.  The stag is in large numbers in the forest of Sontay and since ancient times it was for the natives an appreciable source of revenue.  But one attracts the other and in places where the stag abound, the tiger makes his home.  Therefore the region of Sontay is infested and each night the inhabitants of the village enjoy remarkable serenades.  


The three of us left Hanoi together.  The rapid trot of our small tonkinese horses transported us quickly to the rendez-vous.  We were received with the joy and cordial hospitality which characterizes relations between colonials.  The house of our host, a modest hut made of a mixture of clay and straw and covered with rice straw, was ours, and while awaiting our departure to the countryside, we gave honor to a hearty dinner which was awaiting us at our arrival and of which the choice part was an enormous hind quarter of a leg of stag.  During the dinner our host, Captain D, told us of the preparations he would make as soon as possible the next day for our planned hunting expedition.  I have, said he, a favorite spot to stand watch because you cannot ignore that the tiger can only be seen and shot from a lookout point.  A man on foot cannot think of traveling the bush.  He would not be able to surprise or to follow the wild animal. On the contrary, he would himself become the victim of a fatal surprise.  So, unless one is able to use an elephant to travel through the bush, and I don’t have any at your disposal, the only way and also the safest is to stand watch.  This hunt is not without emotions and the natives prefer to trap the animal.  Consequently, they mark in the forest the tiger’s familiar traveling paths.    At a chosen spot, they dig a large hole in the shape of a funnel in the middle of which is solidly planted a big and long wooded post sticking out one meter and a half or two meters from the superior edges.  On top of this kind of mast is suspended a cage with metal bars of which the inferior part is pointed.  This cage, made heavy by some large rocks placed on the superior part is closed only at the top and is held by a rope descending along the mast to the bottom of the hole.  There it is attached by a kind of knot, which under the affect of a strong traction releases itself, and the cage falling vertically establishes itself in the soil by the sharp bars.  The bottom of the hole is flooded first to facilitate penetration.  At nightfall a sheep or a goat is attached at the bottom of the hole to the rope itself that commands the whole system but the bait is immobilized in such a fashion as to not be able to exercise traction.  In this annoying situation the poor animal moans and bleats without stopping up to the time when the tiger, drawn, leaps in the bottom of the hole.  The system is not infallible but is fairly often successful.  Most of the time the wild animal is killed, sometimes he is taken alive.  If he is alone, all that is left to do is to give him the final blow with a gun or with a spear, unless we want to conserve him.  I saw a case where a tiger of enormous size was bought by the zoological gardens of Saigon.  All night long our prisoner made a racket; the forest seemed to shake from the terrible roars.    The wild animal had been roped by the neck and by the legs, an important detail, to annihilate his efforts.  The tail had been taken out through the bars and solidly attached outside the cage.  This cage was lifted out of the hole with a hoist.


We will then go to the lookout point tomorrow night: Departing at 16 hours to be in place by nightfall.  It is a favored time and with luck we will have shot the tiger before the night.  


The next day at 15 hours, the four natives who were to accompany us went on their way taking with them the rickshaw, knives, some food and also the sheep, which was to serve as bait.


One hour later, at the time of mounting, our host and guide Captain D told us that he had a fever and was not in good enough shape to go hunting.  He asked that we go without him.  Since the natives had already left, they could serve as guides.   Captain V replied that without him the trip would have no appeal and that once on horseback his fever would be forgotten.  So, Captain D jumped on his saddle without hesitation and the rapid gallop of the horses carried us toward the edge of the forest where our assistants, the natives, were waiting.  From there, the path was impassable to the horses: Two boys stayed to keep them, the other two had to follow us bringing the sheep, the food, and the emergency kit.  Taking the lead, D started on the path, V followed him, then me, and captain S and finally the two boys.  We had as such one hour of walking before arriving at the outlook.  We were walking, Indian file, our guns loaded under our arms and being quiet. 


I felt that I was penetrating the mysteries of the vast forest of which the hosts, at dusk, were ready to go on a hunt of their own.  Our guide hastened the pace, we could have thought that he was afraid to be late at a rendez-vous.  All of a sudden, in front of him, at two meters maybe, an animal, enormous in size leaped from a thicket and as a bolt of lightning crossed the path and disappeared.  There was emotion among us, more than one of us was startled and jumped outside the path.  The two boys were lying on the ground.  “Let’s go” yelled Captain D but at the same moment as we were to restart our walk a detonation whose echo resounded throughout the forest was heard.  We jumped once more.  What is happening? What is going on? But right away Captain V is heard shouting - “I have killed him, I have killed him.”  We hurried to the front.  D, face toward the soil gave no signs of life.  V leaning over him, called him desperately, pulling his hair in desperation, got up and picked up his own gun, yelled that he will take his own life.  We threw ourselves on him and were successful at taking his gun away from him but not without pain.  What misfortune!  What pity! Our poor friend, D, the newly promoted captain, for whom we celebrated a new promotion.  D, who had invited us to his hunting party and who, not too long ago at the time of departure, hesitant to accompany us because of a fever, the good looking young man, full of hope and future prospects was dead.  Dead, stupidly, because of a most trivial accident…A jungle vine, or a stem, must have engaged itself in the handle of the gun causing pressure on the trigger, and making the gun go off.  The charge of buckshot was the type of bullet that had reached the nape of Captain D who was walking one or two meters ahead, making a horrible wound.  Death had been violent.  As captain S and I tried to control and to calm the involuntary murderer, one of the boys had left to get the other two and a short time later, forming a deplorable procession we took the path of return.


That very night, V was double locked in a room to keep him from taking his life; we began the process of preparing for the funeral of our unfortunate friend.  It occurred the next day and soon afterwards, in a hurry to leave this place which had become sinister, we left Sontay to return to Hanoi bringing with us this poor Captain V now, calmer, but somber, literally collapsed.


For a long time, I no longer thought of hunting the tiger.  Anyway my stay was coming to an end, and a little fatalistic as most colonials, I resigned myself to wait for time and places more favorable.


Two years later, I was part of a detachment in a garrison at Phnom Penh (Cambodia).  This country, by its luxuriant botany, by the riches of its soil the remains of its remarkable architecture and of ancient sculpture is one of the jewels of the Extreme Orient.


Cambodia is the kingdom of the elephant.  Not only are there many, but the natives dedicate to this pachyderm a veritable cult.  One does not hunt the elephant, one captures him, one takes care of him, one trains him to make a companion out of him, a domestic aid, and one loves him.


To kill him is a crime against religion.  In Africa, on the contrary the elephant is killed with commercial goal and it is why the traveler does not have the occasion as in Cambodia to see peaceful elephants circulate calmly through towns and villages.  


As everywhere else the Cambodian elephant is black, but there is rare specie which is considered a divinity.  It’s the albinos, or white elephant.  Beside its color, white-pink, it is distinguished by its tusks, which are generally smaller, and by his instinct, which is tremendously developed.  It facilitates its training and permits surprising results.  I have seen one in Siam, in Bangkok, who fished with a pole and showed certainly more skill than many human amateurs.  The guard who accompanied him only had to prepare the bait and to collect the fish.  I can say that I saw the elephant laugh, because at each catch, his eyes sparkled with joy and his fat face seemed to beam.  What inspiration for a Charles Verlat!


At that time the king of Cambodia, Sisowath, owned a herd of some one hundred elephants of which a half dozen were albinos.  All these animals were perfectly well trained and formed a sort of royal guard.  Each of them had its “Cornak” caretaker and driver.  They took part in procession at all the large ceremonies and it was always an impressive spectacle to see them march majestically.  Each albino was covered with gold embroidery and was escorted by some twenty black elephants.  You can see at what point this animal was revered.  One of them had fallen gravely ill, the best native physicians and witch doctors the most renowned were ordered at his side.  His agony lasted four months.  During his whole sickness, women crying and praying night and day surrounded the elephant, while the incense burners enveloped the sick animal with light and perpetual incense.


When the animal finally died, more than one hundred women criers wailed toward the sky.  He was given a funeral worthy of one for a prince of the court.  In the middle of an incredible display of riches and splendid decorations which only the Far East has the monopoly.  The dead was carried to the incinerator on a cart pulled by six elephants all decorated with silver and gold.  


King Sisowath, whose popularity was justified by his kindness and a rare courtesy, was always holding a few of his elephants at the disposition of officers, either to go for a pleasure walk or to go hunting.


There was a renowned hunter at the detachment: The Lieutenant T.  For many years he had traveled all over Cambodia.  He spoke the language fluently.  He had participated in many police operations and the people knew him not only as an emeritus hunter but also as a valiant soldier.  He knew of my fervent taste for the hunt and I had told him of the tragic outcome of my first tiger hunt at Sontay.


“The tiger is very rare here, “he said,” but in exchange there is an abundance of panthers and it is no less interesting.”  One night when under the stuffy mosquito screen, I tried to find sleep, T shouted at me through the window of my room:  “Are you asleep?” he yelled… alas! How can I get some sleep in this heat?  A short time later, under the veranda, both of us stretched out in long chairs, smoking cigarettes, T talked to me about the wonderful trip he had made to the well known ruins of Anghor.  These temples of Kmer art attract today many tourists from the Far-East.  He also narrated a few hunting anecdotes and suddenly asked:  “Would you like to have a second try? Tiredness will provide us with sleep tomorrow night.”  We leave tomorrow morning at four o’clock on the back of an elephant.”  At the agreed time, I was ready.  Two Cambodian soldiers accompanied us, carrying our guns and a cold meal.  Arrived at the palace of the king, we talked to the night guard and two elephants were harnessed and brought to us.  On command, the animal lifts and folds one of his front paws which can be used as stairs in order to be able to get a hold of the handle of the mount to haul us completely on it.  At the break of day, we were already far away from Pnom-Penh.  From the top of my mount, which I shared with one of the soldiers who was facing me, I searched the land ahead.   We had just gone through a village and T was at least two hundred meters to my left.  He was going toward an ancient pagoda, which was almost completely demolished.  I pressed my animal to join him.  When I was only a few meters away, a shot exploded.  It was T who had pulled the trigger.  “Clumsy of me” he shouted.  “I was in too much of a hurry to offer you the skin and I missed.”  It was about a panther that T had seen coming out of the old pagoda.  “Oh but we will see others and we will see more clearly, follow me.”    Our elephants were dashing now through tight grass three meters high.  How can one travel on foot in this jungle?  Only the elephants could open up a passage.  The noise made by the grasses being trampled and crushed, rubbing against the enormous flanks of the animal resembled the on-going crackle of a fire.  Behind us, the passage of our animals left a trail similar to one left by a ship.  The sun shone high now and from the ground, an acrid dust rose irritating the throat.  “Patience,” shouted T.  “We will soon be at the right place.”


We were approaching a ravine bordered by large trees where grasses were higher, greener, fresher, and seemed from afar less unpleasant to cross.  T stopped his mount and observed, giving me a sign to be attentive.  Under a thick cover of grass, under a tree something moved, and while everyone thought a wild animal was hiding, at the time when my companion and I were clinching our guns, ready to pull the trigger, an incredible detonation resounded.   The two elephants made a sudden swerve and I had to cling on to the mount.  Lieutenant T had lost his equilibrium and had fallen.  What is going on? I yelled.  What is happening?  My soldier, panic stricken as much as I, could not talk.  Not seeing my companion get up, I had a sort of dizzy spell, a shudder shook me, I felt myself soaked with cold perspiration.  I was afraid.  In the meantime the two soldiers had finally jumped to the ground and almost immediately made the most deplorable groans.  The cry of death particular to Indo-Chinese and the curse of Satan:  “Macoui! Macoui!”  


Throwing myself off my mount, I rushed toward my companion.  What terror! What horrible thing!  The shot had struck him under the chin and his head was almost completely detached from his trunk.  The weapon of the murderer must have been one of those old short guns with an enormous caliber that pirates fill to the rim with powder, lead, nails, and even rocks.  At a short distance the discharge gives terrible wounds.


What a hideous misfortune!  Can you imagine my state of mind?  What should I do?  Look for the murderer?  To no avail, he was probably already far away or at least safe.  Lying low on the ground like a wild animal in the impenetrable jungle.  Was he already planning his next hit?   

The soldiers and I pulled the cadaver on the elephant and climbed back inside my mount.  I dashed at high trot toward Phnom-Penh where the sad news brought concern in the mist of the European colony.


The criminal was never found.  The rumor as well as the official version classified the accident in the category of an attack by pirates.  The Lieutenant T had fallen under the weapon of a fanatic who was probably racist.   


During long months, the souvenir of this tragic episode haunted me.  I could no longer hear of the hunt.   At times, I let myself believe that I brought misfortune to my companions.  In short, I resolved myself to not participate in any expeditions and until the end of my stay, I restricted my ambitions to water game: the woodcock, teal, and duck.


After his tour of duty in Indochina, my grandfather returned to France.  With the help of a retired officer friend who had served in Africa, he arranged to be sent to French West Africa and departed for Tombouctou in 1913.  He served in Mauritania, Soudan (Mali) and the Niger.  As commander of many outposts, he was an administrator for villages and nomadic tribes.  His position included an array of miscellaneous duties such as taking census data, providing first aid, overseeing the construction of schools, purchasing supplies, etc.  In his book he talked about the 4.5 years he spent in the Gao Ansongo Menaka region of Mali and of the Aouelliminden region.  His headquarters were in Ansongo.  This position involved travelling long distances from posts to posts sometimes on foot and sometimes on camel back in a convoy formed of native gunmen, porters, and cooks.  He traveled sometimes at night to avoid the torrid heat of the desert regions.  Conditions were sedentary, harsh and dangerous as lions and hyenas were often seen roaming near the camps. 


The following excerpts are accounts of the danger of wild animals:

…The hyena reminds me of an unpleasant experience I had in Delimane  (Mauritania) where I was having a well dug up.  One night as I slept on a mat in the middle of a circle formed by my native workers sleeping as well.  I suddenly felt a brutal blow.  A powerful, smelly breath passed over my face.  Jumping up at one leap, I grabbed my gun instinctively and shot in the direction of a black shape I could hardly distinguish and who was running away.  A terrible cry followed the shot.  All my people awakened with a start and rushed toward the animal.  Its inferior jaw almost completely off was soon crushed by the natives.  The night fire was revived and at its glimmer, the natives began to strip the animal to conserve the skin.  Judge if this animal had a hard life: the legs were cut off, the skin was almost entirely off but the hyena was still breathing.


Almost every night the hyenas came to roam around the post in search of some prey.  To protect the herd from the detachment as well as to keep from shooting useless shots I had some traps put up which functioned fairly well.  From distance to distance, every fifty meters, I had a hole dug up, two meters deep at the bottom of which three or four sharp stakes were solidly planted.  On the opening, foliage and straw formed a light cover in the middle of which we placed a piece of spoiled meat.  The hyena attracted by the odor came toward the fragile floor and fell in the bottom of the hole.  She would then let out a terrible howling sound but no one worried.  I ordered for cautious measure that the inspection of the traps always be made in the morning by some men armed with a gun with a canon.  Sometimes the hole was empty, the hyena having had enough luck to not have been wounded and had successfully gotten away, at other times we found her impaled and dead at the bottom of the hole or simply wounded and imprisoned.  It was then easy to finish her off.  One night however I saw myself forced to infringe the order and to run to one of the traps with some sharpshooters.  The familiar howling of the hyena was mixed some human cries, call of distress:  “Amaca! Amaca! Kora ago al gabou!” come , come the hyena is here, she is killing me.  From the light of a storm lamp, I saw in the bottom of the hole a man standing up, leaned against the sides, arms stretched, the hands shriveled on the throat of the hyena standing up as well, the front paws out-stretched on the arms of the man where the sunken claws were.  With all her strength and while screaming frightfully the animal attempted to reach the man with her terrible mouth.  I thrashed in her back, between the shoulders, the blade of a bayonet.  The rescue of the poor sharpshooter was immediate, his friends pulled him out of the hole and I had him driven to the camp where he was able to make an account of his adventure after receiving the necessary care. He was on watch near the livestock field not far from a trap.  At one time he had guessed that the hyena was roaming around the bait then he perceived the noise of the fall.  Curious, he had incautiously approached and had himself fallen into the hole, luckily without touching the stakes at the bottom; stretching the arms in front he had been able to contain the animal long enough, but at the time of our coming to him, he already felt his strength betray him, it was time.  His wounds although deep and painful did not have grave consequences and were healed up after a few days….


In another instance, on his way to Menaka (Mali) to visit a colleague, Sergeant C, he was met by a messenger:  …We stopped at Infana for only one hour, and at dusk, the convoy came close to Kraiket when I saw far away a Mehari who came toward us at high speed.  The Tuareg approached me and gave me a piece of paper blackened and wet with sweat. It contained two lines of an unreadable handwriting.  ‘Wounded by lion, danger of death.”  Signed:  C.  At this shocking news, I was knocked senseless, stunned, and then I questioned hastily, brutally the brave messenger who had crossed eighty kilometers since Menaka in five hours.  He had seen nothing but the unfortunate sergeant stretched out in his hut, minus an arm, a shoulder, and who after having made inhumane efforts writing with his left hand the laconic note and had told him:  “Tell the white chief of Ansongo that I am going to die and that I salute him.”  Poor Sergeant, lost alone in the bled (a remote village) without help, without a doctor, without a friend.  Having near him only natives!  The native warrant officer washed down the wounds as best as he could with permanganate.  To think that the shoulder blade was torn and the high ribs of the thorax broken and lifted, exposed the lungs.


I would be unable to tell you here in what state of soul this atrocious news was making me feel.  In between all this, the convoy was arriving at Kraiket and set up the bivouac.  I entrusted the command to the native Sergeant Malegui Sidibe and four hours later at 22 hours (because I had to allow some rest to the brave messenger and replace his mount) I left with him for Menaka.  The eighty kilometers were crossed in six hours.  On the way I had a glimmer of hope, I hoped to be able to arrive on time, avoid infection to permit the arrival of a doctor.  Alas! At least eight days was needed and anyway, when my camel crashed, exhausted on the ground, the native warrant officer was waiting for me on the doorstep of the funeral hut and was crying.  I will not elaborate on the painful and poignant burial of the unfortunate sergeant and on the grave on which all the sharpshooters were crying and where some time later I was able to place a cross made from a telegraph pole in metal, taken from the bank of the Niger.  You will never have the slightest idea of the ordeal that was devastating me!  Can you imagine the immense far away bled?  Can you see me alone with some Black people (Noirs) in this lost corner of the desert under a pitiless sun burying under this burning sun my unfortunate friend, my sole and unique companion of exile?  Can you see this humble coffin that I had to measure myself and close with planks from boxes of provisions?  Finally, can you understand my pain when in the midst of Senegalese sharpshooters who loved him so much, the prayer that I wanted to recite was nothing but a long and aching sob?  C used to say: “Nothing is dangerous like the habit of danger, because she provokes carelessness and recklessness.”  The day before death, around nine o’clock some sharpshooters had advised him that a lion had taken a sheep of the herd in the vicinity of the post.  He immediately took his gun and went to the indicated spot followed by two sharpshooters armed as well.  At some three hundred meters from the post not far from the spot where the camels of the meharists platoon grazed the sergeant saw the wild animal devour his prey.  At the habitual boldness of the intrepid hunter was added probably a feeling of vengeance.  Consequently he approached resolutely up to a few meters.  He kneeled and pulled the trigger certain of hitting as always.  The lion roared and ran away, abandoning his prey.  I thought of the amazement of this marksman of the first order.  He probably did not want to have failed and insisted on having the last word.  He dashed forward on the tracks of the wild animal.  Suddenly this one, who had curled up behind a bush, threw himself ahead of the sergeant and found himself standing, its two paws on the shoulders of the hunter who felt the penetration of sharp claws…the gun, that the sergeant was holding, probably in the shooting position was broken from a blow of the jaws at the handle.  The two sharpshooters who up to then had prudently followed the sergeant at a few paces behind said that the two fighters stayed standing for a long time. (I think we must understand a few seconds).   The sergeant tried with all the strength of his tensed hands to hold distant the terrible face still red from blood of the sheep whose throat had been cut.  Then the sergeant fell, the animal held him under by pushing her claws in the chest.  A camel keeper by the name of Ali who was nearby grazing his camels heard the sergeant’s cries.  “Sharpshooters shoot good god!” Those, petrified with terror, had kept motionless.  One of them finally approached and at close range shot but without hitting.  Over excited the lion roared and grabbing in full mouth the unfortunate sergeant by the right shoulder shook him on all sides pulling off his arm and breaking his ribs.  The camel keeper Ali attracted by the shot, the roaring and the cries of the victim, ran armed with a bludgeon and threw himself on the wild animal.  He managed after many strikes to make the lion go away.  The lion was found dead at about one kilometer from there.  The bullet of the sergeant had hit the shoulder and perforated a lung.  The wound was mortal but not debilitating.


I gathered all these details in the course of my inquiry of which the results took thirty days of jail for each sharpshooter whose lack of courage and inertia was flagrant.  The messenger who had come to notify me at Infana and the courageous Ali both obtained a bonus of three hundred francs.  Later, I had the claws and the teeth of the murderous lion sent to the family of Sergeant C who had asked me for them as relic.   I stayed in Menaka until the arrival of the successor of the unfortunate sergeant, this means about twenty days and then I returned to Ansongo.


My grandfather enjoyed hunting lions and other wild animals.  The challenge the hunt provided became an important diversion.  He shot eight lions in the region of Ansongo and three in Mauritania.  He commented in his book that hunting the lion was more frightening than fighting in a war.  


My impression of my grandfather is that in comparison to his peers he did not possess the typical racist mentality dominant in the colonial army.  His writing shows observations of a culture different from his own but not critical.  He appeared to love Africa and its people and used the word “savage” (sauvages) to refer to Europeans.  After West Africa his military duties took him to Algeria where he served two years and where my Mother was born, and then to Morocco where he participated in putting down a rebellion led by a Chieftain in the Rif mountains.  He retired in 1926 and lived in Rabat with his family.  


At present, my Aunt Monique Pivert McIntyre is revising my translation of his book.  Together we plan to have the book published in English.


I would like to thank Dr. Mark Whitaker for his advice and encouragement in the completion of this article. 

Unitarianism in America
by Nicholas Green

Nicholas Green, who recently turned 14, is a senior History major.  He moved to Aiken from California with his family and chose to attend USCA.  Nick is a Student Government Association Senator, President of the German Club, a member of Gamma Beta Phi, in the Pep Band and active with the Pacer Union Board.  After graduation he plans to continue his education.  This paper was written for Dr. Calvin Smith’s course on Religion in America: A Historical Survey.

Unitarianism is one of the most liberal religions today, but evolved out of the most traditional and 

conservative church America has ever seen. How is this possible? Hopefully in this paper I can 

answer this question, along with some others one might have about Unitarianism in America. In general, Unitarianism’s roots developed from the “liberal tendencies” created by the Great Awakening around 1735.1  The Great Awakening was a revival period full of emotional religious gatherings led by preachers who called the world their church. Although the Great Awakening had an incredible number of followers, there was also opposition coming from many traditional, more conservative, Boston churches.


The Great Awakening introduced new and radical ideas. These ideas included the “new birth,” a different view on the original sin, and itinerant preaching. Charles Chauncey, a minister in a Boston church, developed opposing responses to these new ideas. One was on the practice of itinerant preaching. He felt that itinerant preaching gave the impression that the “duly appointed religious teachers were not fit for their position.”2  He developed responses to most, if not all the ideas that the Great Awakening held. Consequently, Chauncey developed a set of three, new ideas. These were “a commitment to logic and reason in theology, a biblicism that was strict, but that demanded critical and historical criticism, and an overriding concern for moral aspiration.”3  The people who accepted Chauncey’s ideas were labeled as liberals within the congregational church. 

The liberals felt as though they were defending congregationalism from the revivalists, but they themselves were making the transition from New England congregationalism to a form of Arminianism. Arminianism is a set of beliefs stating that one should do what is pleasing to God, but at the same time do what is rational.4  


However, after the Great Awakening and the strong feelings that accompanied it subdued, there was no clear separation between the traditional Congregationalist churches and Armenians.5  Conrad Cooke, author of Unitarianism in America wrote, “ . . .step by step the old beliefs [of the congregational Calvinist] were discarded; but it was by individuals, and not in any form as a sectarian movement.”6 

From the period around 1750 to 1800, the thin line drawn between the Congregationalists and Arminians (who were formerly called “librerals”) during the Great Awakening grew larger due to  conflicts in theology. The Arminians were not nearly as pessimistic as the Congregationalists on the issues of salvation, human sin, and human nature.7  The Armenians were developing ideas similar to those held by the revivalists, the group that Chauncey opposed during the Great Awakening. The only ways which they differed from the revivalist were their views on itinerant preaching and their adoption of Anti-Trinitarianism, or the belief in only one part of God instead of three. Not all were convinced that the trinity was biblical. They adopted the position that Christ was not God, but much more than man.8  By now the Armenians had adopted most of the ideas that form the basis of Unitarianism.


The formation of Unitarianism as a formal denomination can be described in three events. First, the publication of letters exposing many Boston ministers as Armenian/Unitarians. Second, the delivery of a sermon entitled “Unitarian Christianity” by William Ellery Channing. Finally, the formation of the American Unitarian Association in 1826.


The first clear separation of the Armenians (by now they were called Unitarians) was in 1815. In 1815 a series of letters was published. These letters were written from many Boston ministers to the English Unitarian leaders. The letters expressed some Unitarian tendencies felt by many Boston clergy, and were important because they gave the names of the Boston clergy who were drifting towards Unitarianism.9 

Even more important in changing Unitarianism from a movement within a church to a formal denomination was William Ellery Channing’s sermon, “Unitarian Christianity.” William Ellery Channing began to lead the Unitarian movement around 1800, just as Unitarians were seeing themselves as more than “the liberal wing of New England Congregationalism.”10 

In his sermon, Channing outlined the major beliefs of the Unitarian movement at the time. A strict biblicism, moral aspiration, logic and reason as keys to religion, and anti-trinitarianism.11  Channing set the stage for the separation of Congregationalism and Unitarianism.


After Channing’s sermon, Unitarianism flourished throughout the areas around Boston. The Unitarians founded their own theological school, but they were unable to form a Unitarian association. In 1826, they established the American Unitarian Association. Channing did not accept the presidency, and instead gave it to Aaron Bancroft.12  

When the first liberal tendencies developed during the Great Awakening, the most influential person was Charles Chauncy.


Chauncy was born in Boston on January 1, 1705.13  In early life Chauncy was clearly Armenian. But he slowly grew to accept distinctly Unitarian beliefs. After graduation from school, Chauncy read theology and accepted an offer to become a minister at the First Church in Boston.14  

When the head minister of the First Church was stricken with paralysis, Chauncy filled this very prestigious role. This was a strategic position which made it possible for Chauncey to gather support in the fight against the Great Awakening. Chauncy did not hesitate in using his new prominence by gathering information on the Awakening and circulating pamphlets and a book entitled, Seasonable Thoughts on the State of Religion in New England.15  The publications were used to discredit the teachings of the Awakening. 

Basically, Chauncy believed in diligence, sobriety, common sense, and a devotion to scholarship. In his 1784 book, The Benevolence of the Deity Fairly and Impartially Considered, Chauncy stated that the new birth is a result of education, rather than a supernatural change.16  After the Awakening, Chauncy’s views developed even further and were accepted by Boston’s “leader of opinion.”17  

Almost as instrumental in the founding of Unitarianism was William Ellery Channing. In a period when the Unitarians were viewing themselves as more than just the liberal wing of Congregationalism, Channing was a major intellectual leader. 

Channing became a minister at the Federal Street Church in Boston in 1803. However, because of family obligations and his considerably bad health, Channing’s position at the Federal Street Church was slowly taken over by another pastor.18 
Channing can be identified as the “representative of a school and a spokesman of Unitarian thought.”19  He came into the public eye in 1815 when he replied to many attacks by more traditional Congregationalists towards the liberals. His most important contribution to Unitarianism was his sermon, “Unitarian Christianity,” which outlined basic Unitarian beliefs. The sermon was printed and circulated throughout New England. In 1826, Channing was a major player in the formation of the American Unitarian Association.20 
In conclusion, Chauncy brought major underlying ideas to New England Congregationalism while Channing took those ideas and molded them into a formal and legitimate denomination, rather than a wing of Congregationalism. 

The theology of Unitarianism is not unlike its history. It began with opposition to a group and slowly developed into a denomination. In general, the basis of Unitarian theology is a blend of three ideas that later transformed into a unique doctrine.  


According to author Conrad Wright, during the Great Awakening the congregational liberals (not to be confused with the revivalists) developed a theology comprised of three “tendencies:” Arminianism, supernatural rationalism, and anti-Trinitarianism.


Arminianism concludes that men have the capacity to do both good and evil, that men react to the temptation of religion as well the temptation of sin, and with God’s help one can achieve religious perfectionism and salvation.21 
 

Supernatural rationalism is slightly more complex. It states that man’s reasoning can, without assistance, establish the basic ideas of religion. However, there must always be “revelations” that supplement and reinforce man’s reasoning. The Bible is a “revelation.” Although these “revelations” are considered divine, the authority of the “revelations” rests on evidence. Miracles were the most common form of evidences.22 
Finally, anti-Trinitarianism is the disbelief in the Trinity. The Trinity is the notion that God, the Holy Spirit, and Jesus Christ are one divine being. Instead, anti-Trinitarianism asserts that Christ and the Holy Spirit are not part of the Godhead, but Christ is of a far higher “rank” than man. This came about because the Arminians were not convinced the Godhead was biblical and it went against Arminian reasoning. How could all three be one?23  

In the period between 1725 and 1760, the liberals of New England Congregationalism gradually refined these ideas: establishing the Bible as a divine revelation and miracles as evidences of Biblical authority.24   

William Ellery Channing’s 1819 sermon, “Unitarian Christianity,” outlined the basis of Unitarian theology. In his sermon he argued that the Bible is the “guideline” of man’s belief, the rejection of the trinity, that one can achieve and should strive for moral perfectionism, and Christ’s role is as a “moral instructor.”25  

Today, Unitarianism, which merged with Universalism in 1961, believes in the same principles that William Ellery Channing outlined in his sermon. The Unitarian-Universalist Association of North America affirms these principles:

·
Regardless of religion, all can be members of any Unitarian-Universalist church.

·
Each congregation is governed by the laity, in a democracy.

·
That each church should strive to achieve civil rights and social reforms.

·
Each person has “dignity and worth.”

·
The purpose of the congregation is to help the individual grow spiritually. 

·
Each person’s spiritual “path” is unique to them.26  

In regard to social issues, the Unitarian-Universalists are very supportive of equal rights for everyone. For example, they adopted a position in support of same-sex marriage because all people have dignity and worth. The Unitarians have adopted a position in support of a woman’s choice to have an abortion. They feel as though each family can decide what the role of women will be.27  The Unitarians hold the idea of democracy as essential to the stability of the church and to humanity as well. Therefore, it is natural that their polity is democratic.

As explained to me by Rev. Patrick Price, the organization of the Unitarian Universalist Association is very similar to the government of the United States. Theoretically, the congregations ultimately have the power in decision making. Within the church, the members vote on all decisions concerning their congregation. Decisions are made by a vote of a simple majority.28 

Each church is bound together by a district office. These districts are comparable to a state in the American government. The districts have their own bylaws and decisions, but must stay in compliance with the bylaws and decisions of the national organization. Each district holds a general assembly that makes decisions. The delegates to the general assembly are members of the local congregations.29 

Nationally, the Unitarian Universalist Association of North America (or UUA) governs the Unitarians and Universalists. Although one might expect that each district would send delegates to the national general assembly, this is not the case. As in the district general assemblies, each congregation sends delegates.30 
In the history of Unitarianism in America there have been very few events important enough to change the theology or polity of the church. Of those events, the most important was the Transcendentalist movement of the 1830s and 40s. 

The Transcendentalists wanted to introduce mysticism into what they regarded as the “cold” rationalism of traditional Unitarian theology. They followed three basic beliefs: that God is everywhere, in everything; that intuition, instead of divine revelation, is essential in the pursuit of truth; and the belief in only divine authority.31  However, the traditional Unitarians regarded these ideas as dangerous, not unlike the thoughts many traditional churches have towards the new age religions of our time. 

Within Unitarianism, the Transcendentalist movement was led by Theodore Parker. Parker was educated at Harvard University in 1830 and took a position as pastor at West Roxbury Church in 1837.32  In his sermon The Transient and Permanent in Religion, he argued that the doctrines and traditions of churches continually change. He also argued that the church is not concerned with the more “permanent” things of religion, morals, God’s love, and the “divine life of the soul.” The purpose of his sermon, according to David Robinson, was to alert Unitarians of the “absolute value” of religion, the values that never change. 

Although he disagreed with traditional Unitarian thoughts in many ways, he was also a firm believer in anti-trinitarianism and God as merciful and loving to all.33  After his sermon, there was no worry within the denomination that Theodore Parker’s ideas might have any effect on Unitarianism.34  

Many prominent Americans at the time were very important transcendentalists, including Henry David Thoreau, Ralph Waldo Emerson, and Unitarian founder William Ellery Channing. Channing didn’t go as far to say that he was a Transcendentalist, but he did express Transcendentalist ideas in his sermons and lectures. 

After Theodore Parker’s death, Transcendentalism shifted its focus away from religion and became the biggest social movement of the 1840s and 50s. Transcendentalism had shifted to the literary scene. Authors like Ralph Waldo Emerson and Henry David Thoreau wrote on the connection of individuals to the universe. 

However, Transcendentalism again re-focused on religion. During the time that the Transcendentalist movement moved away from religion, many Unitarians who supported the movement found it more desirable to join the materialists. The death of the Transcendentalist movement occurred when Darwin’s theory of evolution became popular and the Transcendentalists were replaced with a “liberalism more liberal than their own.”35 
Overall, Transcendentalism had a major effect on Unitarianism in three ways. First it urged the Unitarian church to focus on social reforms. The Transcendentalist movement is well known for being a major social reformer of prisons, working conditions, and it was a firm supporter for the abolition of slavery. For example, the Unitarian church adopted a position against slavery as a result of Transcendentalism.36 
Second, as a result of the effect Transcendentalism had on Unitarianism, the Unitarian church slightly weakened the importance of rationalism. Instead, they adopted the idea of divinely inspired intuition as possible, but not important. However, the Transcendentalist believed in an infallible intuition, a position that the Unitarians failed to accept. In general, the Transcendentalist “liberalized” the Unitarian church to certain extent.37 
Finally, it validated the Unitarians in America as a legitimate church. Although the Unitarian church was established in 1826 by the founding of the American Unitarian Association, it still needed to be legitimized by the American people. Transcendentalism accomplished this, even though it had very different ideas than Unitarianism, because many people, as author David Robinson states, saw the Transcendentalism as a part of Unitarianism. So in the eyes of many people at the time, Unitarianism was the force behind this massive social shift in American literature, religion, and politics. 

After Unitarianism merged with Universalism in 1961, there was a major growth in membership. So much so that in 1968 the membership was increased by 150 percent of the membership in 1950. In 1963, the Unitarian-Universalist Association boasted a membership of 151,557 people.38  In 1968 the membership of Unitarian-Universalism made a sharp decline, losing about 35 percent of its members by 1978. Author David Robinson attributes this decline not only in Unitarian-Universalist church, but all of Protestantism as well, to the reaching of college age in the baby boom generation. Many baby boomers left home.  Therefore, they no longer went to church with their parents. In 1983, the trend seemed to reverse.39  Today, the Unitarian-Univeralist church claims a membership of 215,000 and over 1000 churches in North America.40  


According to Rev. Patrick Price, minister at Unitarian Universalist Fellowship in Columbia, South Carolina, a typical Unitarian Universalist church service is structured much like a traditional Protestant service. It starts with a welcome and announcements, then they sing a few hymnals, which are both traditional and unique to Unitarian Universalism, and ends with a sermon. Sermon topics range from the interconnected web of all beings to the theology of William Ellery Channing. However, the Unitarian Universalist service is different from a Protestant service because it offers a time for members to stand up and speak their opinion on currents events or events happening within the church.41  


Although I might have answered many questions one might have about Unitarianism the most important remains, how does Unitarianism fit in the mainstream of American religion? Today in the United States it is hard to find the mainstream of religion because America is really a melting pot of all religions. It was much different in 17th and 18th centuries. For many years, Puritanism was the religious mainstream, but several splits occurred resulting in the split of the mainstream into the conservatives and the liberals. In my opinion, the Unitarians can be placed in the liberal side of the mainstream. 






Liberals (i.e. Unitarians, Northern  Baptist, Episcopalian)

       
 Puritanism






Conservatives (i.e. Southern Baptist, Congregationalist)             

Over time, the migration of immigrants to the United States, the emancipation of many slaves after the Civil War, and science all changed the religious picture.42  

Now it is hard to find what might be referred to as the religious mainstream. Therefore we must place churches in the mainstream that are not secluded and those that do not feel as though all other religions are wrong.43  The Unitarian minister that I interviewed said that the Unitarian Universalist church feels as though no one church holds the absolute truth, but by working together, churches can come closer to finding some, but not all, “truths.” He also said that his church is very involved with the city of Columbia, SC and that most Unitarian Universalist churches around the country are involved in the community that they reside.44  This places Unitarian Universalism in the American religious mainstream.

In learning about a religion of which I knew nothing, I was able to see that other religions hold their history and theology as sacred as my own does. I’m glad that I did this paper on a such a diverse group of people that are bound together by a single church, but are still able to believe and worship as they please.
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Development of Adolescent Identity:

Analysis of the Novel Go Ask Alice
by Carol Baldwin

Carol Baldwin is a senior at the University of South Carolina Aiken majoring in psychology with a minor in sociology, and planning to graduate in December 2000.  She is currently working as a mentor with the Mothers As Mentor program affiliated with the Mental Health Association.  After graduation, she intends to attend graduate school concentrating on School Psychology.  This paper was written for a class assignment while attending an Adolescent Psychology course for Dr. Keri Weed.
Identity development incorporates three important aspects: self-concepts, self-esteem and a sense of identity.  Self-concept is the way individuals define themselves and self-esteem is how they feel about 

themselves.  A sense of identity is knowing who you are and where you will be going. Combined, these three aspects help to establish a healthy identity.  Although identity development is a lifelong process, it seems to be most apparent during adolescence, because it is a time of great physical, cognitive and social changes that cause identity to be questioned.  As the body changes during puberty, adolescents wonder if they should be identified as a child or an adult.  As adolescent’s cognitive abilities change, they are more capable of introspection and developing intimate relationships.  Within the context of these changes, society views adolescents as not quite adults nor children.  Taking into account these changes and the contexts in which they happen, self-concept, self-esteem and a sense of identity combine to allow for the formation of an adolescent’s identity.


Identity is a distinct developmental characteristic of adolescence in Erik Erikson’s psychosocial stages of development (1968).  Erikson theorized that there are eight psychosocial stages of development and these stages follow the epigenetic principle.  The epigenetic principle says that everything has an initial plan with parts, and these parts have functions that make up a whole (Erikson, 1968). Erikson’s eight stages relate to this principal, because each stage has a specific component or part that identifies that stage.  Although each stage has an identifying component, all stage components are present throughout the life cycle.  Each stage has a potential crisis due to its component that an individual may have to deal with.  Maturation propels individuals through each stage of development whether the previous stage is resolved or not, each stage of development is influenced by the previous stage.  For instance, if a positive resolution was reached at stage four (industry), then the individual is more likely to reach a positive resolution in stage five (identity).  The fifth stage of psychosocial development occurs during adolescence, and the positive resolution is identity versus the negative resolution of identity confusion.  Erikson believed that adolescents had to acquire the ability to integrate their social role with their skills or knowledge, in order to have continuity and sameness throughout the life cycle.  If this task is accomplished, then an identity may be formed.  If an adolescent does not accomplish this task, then identity diffusion or confusion may occur.  Sometimes these confused adolescents are labeled delinquent by society, because of their experimentation of different roles.  Erikson says that labelers ignore the adolescent’s physical and cognitive changes, therefore they do not set an encouraging environment needed for identity formation.  As in the novel Go Ask Alice, Alice was labeled delinquent by society.  Due to the label she acquired, her school environment did not encourage her identity growth.  This is best seen when Alice returns to school after a long absence, her principal degrades Alice by calling her disgusting, selfish, and immature.

Erikson viewed identity development as having a crisis with a resolution of either identity or identity diffusion.  James Marcia, expanding Erikson’s theory, categorized adolescent identity into specific statuses, which he theorized occurred during the late stage of adolescence.  These statuses include two aspects, experimentation of alternative identities, which Erikson labeled a crisis, and commitment or a personal investment in an identity (Marcia, 1966).  When both of these two aspects are present, then an identity status is achieved.  Identity achievement is associated with problem solving abilities, the individual subscribing to authority’s values less than the other status’, and stable self-esteem (Marcia, 1966).  Marcia agreed with Erikson’s concept of identity confusion or diffusion as lacking commitment to an identity.  However, Erikson did not directly address whether or not an adolescent must have a crisis in order to reach a resolution.  Therefore, Marcia created two other statuses that involve whether the adolescent experiences a crisis or not.  Moratorium is a status that includes a crisis without a commitment, and is marked by an active exploration of identities (Marcia, 1966).  Moratorium resembles the status of achieved identity (Marcia, 1966) possibly due to the moratorium’s drive for exploration that is needed to reach an achieved status.  The foreclosure status is a commitment without experiencing a crisis or exploration (Marcia, 1966).  Foreclosure status is characterized by obedience and respect for authority, often called their parents’ alter ego (Marcia, 1966).  The final status that Marcia recognized is identity diffusion, which involves no exploration or commitment.  Marcia’s statuses begin to incorporate the aspects of self-concept and self-esteem; for instance, an adolescent who has an achieved identity status tend to have positive self-concepts and less anxiety (Marcia, 1966).  Whereas Erikson dealt with developing an identity model, Marcia dealt with the process of forming an identity and discussed the self-concepts involved in his theorized statuses.  

Erikson’s psychosocial perspective of adolescent development is further extended by the consideration of the adolescent’s context related to their peer group.  An early adolescent stage of development, group identity versus alienation, was added by Newman and Newman to Erikson’s theory before the stage of identity versus identity diffusion (1976).  Newman and Newman theorized that at each developmental stage skills are learned for mastering one’s environment; as outlined by Erikson’s theory, these skills are accumulated throughout life.  In their theory, certain tasks need to be accomplished for resolution to this early adolescent stage; for example, an adolescent should be able to conform to his/her peer group and develop heterosexual relationships (Newman & Newman, 1976). 

Adolescence, being a time of great change in physical appearance and cognitive ability, happens gradually and allows for adolescence to be separated into an early stage and a late stage of development.  Early adolescence is marked by the formation of primary and secondary sex characteristics, the growth spurt, and formal operational thought (Newman & Newman, 1976).  The cognitive changes in this stage allow for the development of peer group relations, possibly due to the emergence of multidimensional thinking. Before this stage, childhood relationships were involved with group or team interactions, not identifying oneself with a certain peer group’s characteristics.  Adolescents tend to spend more of their time with their peers than during childhood.  This may account for the need to identify with a peer group in early adolescence.  If during the early adolescent stage needs, such as, acceptance, social approval, leadership, etc., are met by their peer group, then adolescents develop a sense of belonging.  This sense of belonging allows adolescents to reach group identity, a positive resolution to this stage (Newman & Newman, 1976), allowing for the security needed for exploration of identities in later adolescence.  If the adolescent’s needs are not met and the feeling of belonging is absent, then alienation is established, a negative resolution to the stage (Newman & Newman, 1976).  

Peer pressure is sometimes viewed as a negative aspect of adolescence, but belonging to a clique or crowd may have positive outcomes.  Although some individuality may be suppressed when belonging to a clique or crowd, there tends to be security in the group that may contribute to a positive self-concept for an adolescent.  When adolescents belong to a peer group, they tend to have feelings of self-worth, the ability to form intimate relationships, and feel less lonely (Newman & Newman, 1976). 


Erikson’s theory and the extensions to his theory can be examined through the novel Go Ask Alice.  The novel is a journal format written by a fifteen-year-old girl, referred to as Alice.  Alice decides to keep a diary containing her most personal thoughts and feelings, which allows for the examination of her self-concepts, self-esteem and sense of identity.  In the beginning of the novel, Alice has a poor self-image due to normal weight gain from puberty.  This weight gain leads to obsessive dieting and depression.  Alice’s depression is coupled with a move to a new town and attending a new school. Alice is not immediately accepted by her peers.  Due to her lack of friends, she decides to spend the summer with her grandparents.  During vacation Alice starts using drugs.  Throughout most of the novel, her exploration of different identities is drug induced or drug related.  Alice returns home to find herself accepted into the drug crowd.  When Alice tries to quit using drugs, she attempts to change her crowd status and peer group.  Unfortunately, Alice gives in to the peer pressure to do drugs and returns to her old crowd.  After the second try to quit drugs, she is without any peer group relationship until the end of the book when she begins to create friendships with straight adolescents.


Alice is in the early stage of adolescence and is cognitively developed about how she views the world around her.  However, these cognitive abilities become void while on drugs.  Alice has the ability to think abstractly and use higher order thought, needed for the development of decision-making abilities.  Nevertheless, she makes spontaneous and reckless decisions throughout the novel.  This risky behavior may be explained through a term often used with adolescents, personal fable.  A personal fable is when an individual believes that negative experiences only happen to other people (Steinberg, 1999).  For instance, Alice may believe that her reckless behavior could not bring her harm, because harmful experiences only happen to other people.  However, not all of Alice’s decisions are self-destructive and harmful.  Alice does quit abusing drugs twice and becomes a studious adolescent. 

Alice is raised during the 1960s, when drugs and promiscuity became the norm among many adolescents.  She is unclear of her social role in society whether it is child or adult.  She does have a good basis for a gradual and clear transition into adulthood and family life.  Alice is receiving an education, along with being taught how to sew, cook, and has taken care of her sibling exposing her to childcare, allowing for continuity into adulthood.  However, Alice chooses an abrupt and discontinuous route to adulthood.  At some points in the novel, Alice is a good and obedient child, while other times she runs away from home trying to create an adult lifestyle.  This type of exposure to life creates an interesting area of exploration for Alice.  It is not until the end of the novel that Alice begins to have direction in her exploration of an individual identity.


Exploration is said to be the heart of the adolescent transition from childhood to adulthood, labeled as the identity crisis (Kidwell, Dunham, Bacho, Pastorino, & Portes, 1995).  Alice explores many different possible identities throughout the novel.  At first, she is an average student, she reads novels, and attends parties where little or no alcohol and/or drugs are present.  She dates and occasionally wonders about sex.  Her self-concept includes descriptions that vary from “ugly, fat, sloppy, slobby” (Anonymous, 1971) due to her unwelcomed weight gain of puberty, to describing herself as being able to do anything.  This type of inner confusion will be a theme for Alice throughout the novel.  She does not understand herself well, which may be associated with her decline in ego strength (Kidwell et al., 1995).  Ego is defined as the integration of self-images from childhood (Erikson, 1968), therefore ego strength is how stable these self-images remain in forming an identity during adolescence.  Alice’s self-images or self-concepts range from poor to good, which does not allow for stability.  Alice’s deviation from her childhood self-concepts may be seen for the first time in her depression over pubertal weight gain.  Her self-esteem is low and she has not begun to establish a sense of identity.


Alice explores her identity through a number of outlets.  Alice can be identified with a moratorium status of active exploration without a commitment (Marcia, 1966), but according to Newman and Newman, she is dealing with the first adolescent stage, group identity versus alienation (1976).  Therefore, Alice does not seem to have accomplished Erikson’s stage of identity versus identity diffusion.  Alice conflicts with her group’s norms while she is exploring other possible identities.  “I’m partly somebody else trying to fit in and say the right things and do the right things and be in the right place and wear what everybody else is wearing”  (Anonymous, 1971, p. 10).  This quote begins to foreshadow the conflicts that Alice will face when identifying with her peer group.


Two major avenues to adulthood she explores are drugs and sex.  The first time Alice tried drugs she was tricked into drinking a hallucinogenic drug that was in a soda.  Even though she was not pressured to use drugs, she continued using drugs partially because of her identification with the characteristics of her peer group.  She identifies with the risk taking aspect of the “druggie” crowd.  Many times Alice mentions her desire for someone to explain the effects and problems associated with drugs.  This desire is part of her depth of exploration or activities associated with exploring by talking with others and research (Kidwell et al., 1995).  Alice’s depth of exploration is shallow, because she talks to no one about her drug use and knows nothing about drugs when she begins to take them.  This type of shallow exploration may have led Alice into the delinquent behavior of running away from home and selling drugs to children, because she did not have any information from others or research to guide her decisions.  Alice’s shallow exploration is exemplified through her opposition to norms and values of society.  Temporarily, Alice labels herself a nonconformist and labels her parents as part of the “establishment.” Alice tries to explore other avenues to an identity achievement without having resources or information on a nonconformist identity.  Curiosity tends to motivate adolescents in this moratorium state of exploration (Adams, 1992) and this curiosity may have been the drive for Alice to use drugs and deviate from adult expectations and norms.


Alice’s curiosity fades when she realizes that her risky behavior has caused her and her family misery, especially from running away from home, drug use and promiscuity.  Alice explores her sexuality while on drugs.  She has many sexual experiences in the novel, but never has sex while sober.  She claims that her sexual experiences are brilliant, but she is ashamed of what she has done.  This is an example of the inner confusion she is experiencing, which relates to identity confusion in Erikson’s model.  A couple passages later, Alice describes herself as having “energy and vitality to spare” (Anonymous, 1971), claiming that she is popular and attractive.  Alice identifies with her need for belonging to a peer group and conforming to their norms, for example, her reference to popularity and style of dress (Newman & Newman, 1976).  Also, these contradictions demonstrate her fluctuation from energetic to withdrawn or depressed that is closely associated with exploration (Kidwell et al., 1995).


As the plot unfolds, her self-esteem varies and is best seen through her descriptions of herself as a disgrace and a weak person.  Alice decides to quit drugs and begin to grow up.  Her self-esteem and self-concept improve and become positive with the encouragement of her family.  Alice is delighted that her family accepts her as an individual and a separate personality from her parents.  She describes herself as someone who belongs, who’s important, she wants to be somebody.  Even though she is trying to break away from the group identity of a drug user, the outside crowds do not accept her.  The outside crowds have perceptions of Alice that connect her to the drug crowd and prohibits her from moving between groups (Newman & Newman, 1976), therefore not allowing her to achieve group identity.


Alice switches from group identity to alienation and back to group identity two times in the novel, proving that she has not resolved this stage of development.  When Alice is confronted by her associated peer group to use drugs, her new values come in conflict with the group values.  Alice finally conforms to the expectations of this group, exploring the avenue of drugs and sex again.  Shortly after this decision Alice runs away from home.  She leaves her parents’ house in a drug-induced haze.  Her adventures away from home reveal her dark side, which is established by the exploration of drug use and sexual behavior (Kidwell et al., 1995).  She explores this dark side by offering sex for drugs in order to keep her habit going.  She contemplates the idea of a homosexual identity, but she dismisses this idea when she begins to feel guilty.  Alice may have been experiencing a loss of center that has led to her to explore her dark side (Kidwell et al., 1995).  Alice returns home, quits drugs and having sex, and decides she must do good by helping other adolescents like herself.


Alice decides that adolescents need direction in life and she wants to help them.  She establishes a goal of becoming a social worker. During her search of this vocational identity, Alice experiences a different depth of exploration.  She collects statistics on adolescents and drug use; also she attends a seminar with her father related to adolescent issues, like sexually transmitted diseases and teen pregnancy.  These activities are closely associated with the depth of exploration that leads from exploring to commitment (Kidwell et al., 1995).  Committed adolescents have a sense of purpose and meaning (Kidwell et al., 1995), two aspects Alice is striving to gain.


Once again Alice is alienated from her affiliated peer group, the “druggies”.  She has decided to quit drugs, which establishes new values for Alice.  These new values and behaviors are not the expected norms for her associated peer group.  The drug crowd hassles her by calling her names, such as “Mary Pure” and “Nancy Nice” (Anonymous, 1971). The drug crowd, also, threatens to “push” drugs on her little brother, and on occasion, Alice is physically harassed by the peer group members.  Alice does not know to what extreme her peers will go with their threats, but she holds on strong to her new values.  Some members of peer groups pull away from the group in order to elevate tensions and conflicts in values (Newman & Newman, 1976).  Alice creates her new identity by deciding to find religion through prayer, and spending her time studying, instead of using drugs.  She describes her school life as lonely, which is associated with alienation, the negative resolution to group identity (Newman & Newman, 1976).


Alienation from her peer group is not easy for Alice.  The drug group pressures her and she must cope with these pressures.  Alice seems to successfully cope with the peer pressures through studying and spending time at the university library.  Coping is an important part of resolving the group identity versus alienation stage, because it is an example of the ability to adapt to change (Newman & Newman, 1976).  While coping with the peer pressure from the drug crowd, Alice is trying unsuccessfully to fit in with the “straight” crowd.  Alice is attempting to pass the boundaries of group norms that separate crowds in schools.  During her attempt to transition from the drug crowd to the straight crowd, she comments that nobody will talk to her.  Even though she is alienated from the other students, her self-esteem does not seem to be deteriorating.  Alice has begun to adapt to her new identity of alienation from her peer group by controlling her emotional state (Newman & Newman, 1976).  Even though the peer pressure is still present, Alice is no longer depressed over her loneliness.  She seems to accept the peer pressure even though she is afraid.  Her acceptance and understanding of crowds is displayed in the following quote:



…two completely different worlds which seem to know nothing



about each other.  Or are there many worlds?  Is the school



actually like a minor galaxy, with a little world for each minority



group and one for the poor kids and one for the privileged dopers



and one for the doper who come from not so wealthy backgrouds?



All of us being completely unaware of the other worlds until a



person tries to step from one sphere to the other.  Is that the sin? 



(Anonymous, 1971, p. 138).


When bad drugs are slipped into some of Alice’s candy, her fears about the threats come true and she is sent to a mental hospital after she is picked up by the police.  Alice had finally accepted her negative resolution of alienation from her peer group only to be sent away to a mental hospital as she enters into the second adolescent stage, best known as identity versus identity diffusion (Erikson, 1968).  While in the mental hospital, Alice wonders if being crazy is her identity.  Is a mental patient her societal role that she must identify with?  Her self-concept deteriorates, she mentions that she “must have lost my mind” and “all the joy and spontaneity has gone out of life” (Anonymous, 1971).  She describes herself as trapped and confused.  Alice had not developed the skill of identifying with a group due to her alienation and this may cause problems for her to create an individual identity since skills are theorized to cumulate throughout the life cycle (Erikson, 1968).  Alice begins to understand that she is not destined to live with the identity of a mental patient.  While in therapy, she regains her goal of becoming a social worker and begins exploring this possible identity by research.  Alice talks with the other patients in the mental hospital to gain background on adolescent problems, the area she hopes to expand into a career.


Alice is released to her parents and she decides that it is time to grow up and become mature.  She claims that she will no longer explore new things.  Alice has a new sense of purpose and direction, but has not unified her personality.  Contrary to Alice’s belief, she is still exploring different identities.  Alice begins to associate with the straight crowd from school, as they slowly accept her into their peer group.  Alice describes her self-concept as unsure and frightened; she only wants to do the right thing.  

Alice realizes that she needs to create her own identity.  By the end of the diary, Alice has moved into Erikson’s fifth psychosocial stage, identity versus identity diffusion that deals with what adolescents want to be, or their social role, and the knowledge and skills they have gained (Erikson, 1968).  Alice has come closer to an identity, but is still experiencing unanswered questions about herself.  She wonders why she cannot be herself and why others cannot accept her.  She questions if life is as confusing and explosive for other people as it has been for her.  She shows signs that she wants to relate to an identity when she says that she should “start behaving and thinking more like an adult” (Anonymous, 1971).  Her self-concept has become more positive in that she explains that she is stronger than she used to be.


Alice identifies herself with her peer group throughout the novel.  She begins with the group identity as a drug user.  Unsuccessfully, she tries to quit drugs only to be pulled back into the drug scene due to peer pressure.  The peer pressure may have been incongruent with her values, but identification with a group was important to her.  Alice stops using drugs again, but this time she does not give into the peer pressures to use drugs.  Alice decides to accept her alienation from the peer groups at school.  Instead of working on identifying herself with her peer group, Alice begins to focus on her individual identity.  This is her transition from the early stage of adolescent, group identity versus alienation, to the late stage of adolescent, identity versus identity diffusion (Newman & Newman, 1976 & Erikson, 1968).  Alice never fully creates her own personal identity.  By the end of the novel, she is still in a moratorium state of active exploration that could possibly lead to an identity commitment or achieved identity status (Marcia, 1966).  Alice never reaches a resolution to Erikson’s fifth psychosocial stage of identity versus identity diffusion, because she dies three weeks after deciding not to keep a third diary.
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The family serves as a microcosm of the larger society and as such reflects the values of the society’s culture.  Since families have their beginnings in the marriage of individuals within a society, it is appropriate to examine the courtship and marriage rituals of cultures in order to determine some of the values held by those cultures.  Taylor (l995) agrees, “Such rituals employ a range of communicative acts to both strengthen the social structure of the community and perform the evolution of that social structure” (p. 389).  The courtship and marriage rituals determine to a large extent what communication patterns are used by potential marriage partners.  These rituals tell them when and how it is appropriate to communicate with a possible spouse.  In this paper Geert Hofstede’s value dimensions shall be used to evaluate the cultural significance of communicative practices and rituals pertaining to courtship and marriage in Islamic, Indian, and Hispanic culture.  


Dr. Hofstede is Director of the Institute for Research on Intercultural Cooperation, The Netherlands.  Hofstede identifies four value dimensions having a significant impact on behavior in most cultures: individualism-collectivism, uncertainty avoidance, power distance, and masculinity-femininity.  He ranks forty countries on a continuum scale from one to forty as to the importance of each of the four values, giving a clear picture of what each culture values (Samovar, Porter and Stefani, l998, pp. 66-73).  In his book, Culture’s Consequences, Hofstede (l984) writes: 


This book explores the differences in thinking and action that exist between members of 40 different modern nations.  It argues that people carry ‘mental programs’ which are developed in the family in early childhood and reinforced in schools and organizations, and that these mental programs contain a component of national culture.  They are most clearly expressed in the different values that predominate among people from different countries. . . .It identifies four main dimensions along which dominant value systems in the 40 countries can be ordered and which affect human thinking, organizations, and institutions in predictable ways (p. 11).

He continues with a discussion of how the research was conducted.  Data from an existing bank of pencil-and-paper surveys done within various divisions of a large multinational company, and other data collected from surveys of managers participating in international management development courses (who had no relationship to the first organization) were used to identify the value dimensions of the 40 countries.  Over 160,000 individuals participated (Hofstede, l984, p.11).  The data were collected during two time periods: l967-l973 and l985-l987 (Martin and Nakayama, l997, p.48).  According to Hofstede (l984), the four main dimensions on which cultures differ were revealed by theoretical reasoning and statistical analysis, and were identified as Power Distance (the degree to which members of a culture are accepting of inequalities in power), Uncertainty Avoidance (the degree to which members of a culture are comfortable with ambiguity in a situation), Individualism/Collectivism (the degree to which members of a culture value the individual over the collective), and Masculinity/Femininity (the degree to which a culture is oriented toward traits considered masculine or feminine) (p.11).  Attempting to define the value dimension labeled “Masculinity,” Hofstede (l984) writes, “‘Masculinity’ and ‘femininity’, in the sense in which I shall use these terms, refer to the dominant sex role pattern in the vast majority of both traditional and modern societies . . .male assertiveness and female nurturance” (p. 190).  Hofstede strives to avoid ethnocentrism as he makes no statements asserting one end of the values continuum as superior to the other (i.e., individualism as superior to collectivism); he merely ranks the 40 countries as to a higher or lower tendency for exhibiting a particular value.  Hofstede acknowledges the inherent ethnocentrism of a Western research model, but attempts to avoid a Western perspective in analysis.  The data are somewhat dated and the use of employees of multinational companies may be questioned as not completely representative of the cultures, but the research does offer a useful framework for examining cultural practices as they relate to cultural values.  Describing the research process, Hofstede (l984), in Weaver (l998), states:

The subsequent phase of the research was devoted to the validation on other populations of the four dimensions.  This showed their meaningfulness outside the subsidiaries of this one multinational corporation.  About 40 other studies were found that compared conceptually related data for between 5 and 40 of the countries involved.  These studies produced qualitative outcomes that correlated significantly with one or more of the four dimensions scores (p.148). 

 Although his rankings are sometimes questioned, communications scholars largely agree with the validity of the four value dimensions.  Chen and Starosta (l998) write, “While Hofstede’s work has been criticized for understating domestic cultural and gender variability, it offers a good starting point for thinking about values” (p. 51).  Dodd (l998), in Dynamics of Intercultural Communication, describes Hofstede’s research as “one of the major works during this decade (l980’s)” (p. 92).

Islamic culture     Hofstede lists most Islamic countries as collectivist (Samovar, et al, l998, p.67).  In matters of courtship, the importance of the family in the choosing of marriage partners supports this.  According to Bakr (l999), Western style dating is prohibited; in most Islamic cultures meetings between young people of opposite sexes are usually arranged and chaperoned by others, preferably older family members.  Young people are typically not  allowed to make totally independent choices in mate selection.  Parents and other family members choose prospective mates according to suitability of not only the individual, but also the suitability of the person’s family.  Marriage is seen primarily as an alliance of families, not individuals.  A “good” marriage will bring together two persons of similar background in order to strengthen the status of both families.  This emphasis on the welfare of the entire family is indicative of a culture which is collectivist in nature.  Another of Hofstede’s dimensions is uncertainty avoidance.  This refers to “the extent to which a culture feels threatened by or anxious about uncertain and ambiguous situations” (Samovar et al., l998).  In the area of uncertainty avoidance, Hofstede’s research reveals that most Islamic cultures are uncomfortable with uncertainty (Samovar, et al., l998, p.70).  Although this has not always been true of Islamic culture, this was his finding in the present day.  The great amount of control the family takes in mate selection and marriage negotiations indicates a cultural need to avoid uncertainty.  Samovar, et al describe the dimension of power distance as “the extent to which a society accepts that power in relationships, institutions, and organizations is distributed unequally” (l998, p.71).  Most Islamic cultures exhibit a high degree of power distance (Samovar, et al., l998, p.72).  Although all parent-child relationships will have some degree of power distance, the obedience of a large number of adult children to parents in courtship and marriage decisions is evidence of the cultural value of high power distance.  An article in the Women’s International Network News states:

Almost 90 percent of marriages in Pakistan are arranged by parents without consulting the would-be spouses or even allowing them to meet before the wedding. . . Parents consider matchmaking their responsibility. . . A son or daughter who marries without consulting them, or worse, do so against their will may be disinherited and totally disowned. . . Among educated families, parents make it a point for the prospective spouses to meet at least once.  However, it is the parents’ decision that will prevail (l995, p.66).

Williams (l961) cites Islamic law regarding the contracting of marriages:  “. . .her marriage cannot be contracted except through her guardian.  A woman can by no means contract herself with or without the consent of her guardians (it is they who must do the contracting)” (p. 120).

Indian culture

Hofstede’s dimensions interpret Indian culture as collectivist, high power distance and masculine (Samovar, et al., l998, pp.67-73).  According to Taggar (l999), a U.S. student of Indian ancestry, the extended family is the center of life in Indian culture and a suitable marriage is of absolute importance.  Mitter (l99l) agrees, “Nothing, apparently, can be worse for a woman than to remain unattached, a social pariah.  In all the separate and unequal social worlds cohabiting in an Indian city, there is consensus on one point: a woman needs to have married status” (p. 20).That status comes through a relationship brokered by family, particularly parents.  Lustig and Koester (l999) concur, “In India, casual dating relationships and similar opportunities for romantic expression among unmarried individuals are still quite rare; marriages are likely to be arranged by parents, usually with the consent of the couple” (p.267).  Marriage is not seen as the joining of two individuals, but as the joining of two families.  Taggar stated that the most important considerations for parents in choosing mates for their children are similarities in socio-economic class and education, and compatibility between the two families.  Parents believe if these factors are favorable, then the marriage is more likely to be successful for both the individuals and their families (Taggar, l999).  Taggar (l999) said one of the most important qualities a young woman can possess is the ability to blend well with the extended family of her husband. This strong accent on the marriage’s effect on the extended families reflects the culture’s collectivist tendency.  As in traditional Islamic culture, the value of high power distance is seen in the strong sense of obedience to the parents’ decisions.  There is evidence of the value of masculinity in the fact that the male’s family initiates the courtship, and negotiates the marriage details, through a prescribed series of communicative acts.  Moreno writes:

Negotiations involve a series of visits by the prospective groom’s family to the young woman’s house, to assess and discuss various matters, such as the prospective bride’s education and personal abilities, her family’s wealth, and the like.  Often, particularly in the case of educated young men who, although they live with their parents, have a substantial income from professional jobs—these visits are conducted by the prospective groom and a group of his equally educated (male) friends (l988, p.6).  

Male members of the bride’s family do the necessary negotiations for her side, also.  Taggar (l999) described the traditional male role in marriage as head of the household and breadwinner, and the family structure as being “very patriarchal.”  This also reflects the culture’s value of masculinity.  Although it may be argued that the acceptance of female heads of state by India’s people refutes its high placement on the masculine end of the continuum, it is worth noting these women have come to power through political dynasties founded by males, and may be viewed as proxies for these men.  It is surprising to find that Hofstede ranked India high (#34 out of 40) on the uncertainty avoidance scale (Samovar, et al., l998, p.70).  This ranking means Indians are comfortable with a relatively high amount of uncertainty.  Taggar (l999) said although marriages are “arranged” in a sense, young people do have a fairly high amount of input into the decision.  She said young people would rarely be forced into marriage with partners they found truly undesirable, no matter how suitable the parents thought the match might be.  This willingness on the part of the parents to compromise may be an indication of the culture’s relative level of comfort with uncertainty.  In addition, perhaps the fact that Hofstede’s research was done with middle managers for international corporations may have skewed his results toward an orientation more accepting of change than may be typical of the culture as a whole.  Also, Samovar and Porter (l99l) mention the Hindu teaching of tolerance as “an outstanding feature of Indian culture” (p.85).  Huston Smith (l986) in The Religions of Man refers to the Hindu concept of maya, the belief that reality as humanity sees it is not truly real, there are other, truer realities existing on other plains of consciousness (pp.83-84).  This belief could be another explanation for the relatively high comfort level with regard to uncertainty.

Hispanic culture

Hispanic countries listed in Hofstede’s dimensions are ranked as very collective, having high uncertainty avoidance and preferring a high power distance (Samovar , et al., l998, p.67-73).  Research confirmed this.  However, the rankings for masculinity/femininity varied widely.  Several of the countries ranked high on the feminine side of the continuum with scores over 30 (out of a possible 40—with 40 being highly favorable towards feminine traits).  As pertains to courtship and marriage, the collectivism of Hispanic culture can be seen in the involvement families have in the process.  Arranged marriages do take place, though not as often as in Indian or Islamic society.  However, courtship is closely monitored by the families of young people.  Campa (l979) describes the typical communicative patterns pertaining to courtship in Hispanic culture.  He says the young man calls on the family of the girl (courtship is always initiated by the male) in order to become better acquainted.  The couple is never left alone.  If the suitor decides to propose, he asks his parents or an uncle to present his request to the girl’s family.  If an engagement ensues, he may call on the young lady, but still only under chaperonage.  The families meet and work out details of the wedding.  The wedding itself is a large, festive affair including all the extended families and friends of the couple (pp. 194-95).  More recently, Lustig and Koester (l999) confirm the seriousness with which Hispanic cultures still view the courtship process.  “In Argentina and Spain, dating is taken more seriously (than in the U.S.).  Indeed, dating the same person more than twice may mean that the relationship will lead to an engagement and, ultimately, marriage” (p. 267).


Horowitz (l983) writes about a neighborhood of Chicano families preparing for a quincecanera (a girl’s 15th birthday celebration-a “coming out” party for Hispanics), and a wedding.  The families pool their resources in order to provide all the necessities for these highly significant occasions (pp. 148-153).  The examples given in Campo’s and in Horowitz’ writings are evidence of the collectivism of Hispanic culture.  The fact that the behavior in these situations places such high emphasis on the role of the community in enacting the ritual supports the finding of collectivism.  The  high commitment to the continuation of the performance of traditional rituals as a community is proof of the high uncertainty avoidance commonly found in these cultures.


High masculine values were expected to be found in Hispanic countries because of the idea of machismo so commonly spoken of in relation to Hispanic culture.  Indeed, several of the Hispanic cultures listed in Hofstede’s dimensions are highly oriented to masculine values, but some ranked very high on the feminine side of the continuum.  No clear explanation for this was found in the research done for this paper.  A possible theory is that the emphasis on the sacredness of motherhood in Hispanic culture, and the unacknowledged but understood influence of the matriarchs in the family, may account for Hispanic society valuing nurturing, caring traits.


In a personal interview, Esther Tomzcak (l999), a native Brazilian married to a U.S. citizen, agreed with these findings.  She said her own experiences were very similar to those described.  Her husband was very surprised to find that an educated, professional young woman in the l980’s had to be chaperoned on a date.  Although her family was somewhat lenient about where and when she could see her boyfriend, and were agreeable to another young person (but still a relative) serving as chaperone, still they did insist on observing the custom of chaperonage.  She believes it is a correct assumption that this desire to follow tradition is an indication of the culture’s tendency to avoid uncertainty.  She also agrees the importance of the family and its involvement in people’s lives are evidence of Hispanic culture’s collectivist nature.  Tomzcak (l999) was also surprised by the relatively high femininity ranking of some of the Hispanic countries, as her experience has been that Hispanic culture is very macho.  She felt perhaps the importance of the role of the mother in Hispanic culture, or the influence of the Catholic church (with its emphasis on Mary, the mother of Christ) could explain this seeming incongruency.

Conclusion

The initial hypothesis was that courtship and marriage customs of a culture, along with the accompanying communicative acts, would reflect the values of the culture.  Hofstede’s value dimensions were used to evaluate the courtship and marriage customs of three cultures, and to determine if the customs did coincide with the culture’s values.  For the most part, courtship and marriage customs very closely reflected cultural values.  Communicative patterns relating to courtship and marriage are an accurate reflection of a culture in which they exist, and those rituals and practices centered within family life provide the deep structure of a culture.
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In 1999, Castle Rock Films released The Green Mile, the second prison drama written by Stephen King and directed by Frank Darabont.  The movie tells the story of John Coffey, a black man convicted and 

condemned to death for the molestation and murder of two little white girls.  Imprisoned on Death Row in Louisiana’s Cold Mountain Penitentiary in the summer of 1935, Coffey’s presence will profoundly alter the lives and understanding of the white characters who surround him, for the most part prison guards and other condemned men, all white. Because this is the second project to come from the combined efforts of writer Stephen King and director Frank Darabont, it is worth mentioning that, like the earlier Shawshank Redemption, The Green Mile is set in a prison.  Both movies are centrally concerned with the relationship between a black man and a white.  Given that The Green Mile takes place in 1935 Louisiana and tells the story of a black man whose prosecution was directed by a racist, one might expect the movie to grapple seriously with issues of race relations within the prison setting. Curiously, the movie avoids doing that, though it makes some surface gestures at race-related issues.  


To understand how this is possible, one needs to take a fairly deep look at racial narratives that have by now become embedded and institutionalized in American culture.  These narratives, as inscribed by white men, encompass a gendered position within the larger white discourse. They reflect considerable discomfort and “dis-ease” with the white man’s position of power on the North American continent. They also reflect reluctance on the part of the white man to relinquish or renegotiate that position.  The source of this problematic set of narratives can be found in the treatment by whites of their darker counterparts, particularly native Americans and blacks, during the formation in North America of the political entity that has become the United States as we know it in the year 2000.  Any failure to recognize this, and its implications for contemporary narratives, is in some measure a denial of reality.


Let me begin with a Calvin and Hobbes cartoon by Bill Watterson. In this seven frame strip, little Calvin, trapped in a sequence of six black and white drawings, discovers that “the world has no hue, value, or chroma” (Watterson 148). He tries to account for this with various hypotheses, always referring to himself in the third person, distancing himself, as it were, from the terrifying immediate problem that is loss of color or, seen from another angle, the problem that is suddenly restricted vision. As Calvin considers this odd turn in his reality, consistently casting himself in the third person, he wonders: 

Have the photoreceptors in Calvin’s eyes stopped working properly, or has the fundamental nature of light changed?  Perhaps some strange nuclear or chemical reaction on the sun has caused electromagnetic radiation to defy separation into a spectrum! Maybe objects no longer reflect certain wavelengths! (Watterson 148)

On one point, though, he is absolutely clear.  “Whatever the cause, it’s clear to Calvin that there’s no point in discussing things with his Dad” (Watterson 148).  In the strip’s seventh and final frame, in full color, we see Calvin’s father saying “The problem is, you see everything in black and white” (Watterson 148). Calvin’s reply, lettered in vivid scarlet, is “SOMETIMES THAT’S THE WAY THINGS ARE!!” (Watterson 148).


One very serious implication of this comic strip is that we all need to make a serious effort to see things “the way things are” even if that seems to contradict the obvious surface of what is being looked at.  If, unlike Calvin’s father, we make a serious effort to see things in black and white, we can discover a great deal.  The phrase “black and white” has specific implications in print, in film, and in general usage, all of which are relevant to Watterson’s cartoon.  To be accused of seeing things “in black and white” is to be accused of reductive reasoning, of failing to grasp the full (usually ethical or moral) complexity of an issue.  We are also familiar with “in black and white” as the fine cliché that is often used to clinch an argument.  There it is, in black and white, meaning that the ultimate authority of print, of black ink on the white page, is irrefutable.  Never mind the specious logic, the phrase has a ring. 

In Calvin and Hobbes, we are looking at that marvelous art form, the comic strip, a series of pictures with dialog balloons, whose frames are closely akin to the frames of a motion picture–each frame a still that advances both the narrative motion of the strip and the physical disposition of the elements of the frame and, in a larger context, of the story itself.  And we are, perforce, looking at it in black and white right up until the full color of the explosive last image.  The irony of the colored final image is obvious–all that colorful passion engendered by the unrelieved presence of black and white.  However, to film something “in black and white” suggests that either the film maker is working on a low budget and cannot afford color film, or else that the simple elegance of black and white will present the elements of the picture with a sort of privileged clarity, leaving the audience undistracted by the effusion of cinematic color.  The outcry against the colorization of “movie classics” by Ted Turner is a good example of the rhetorical and symbolic weight an audience can give to black and white even though that same audience may well demand the full barrage of color in its contemporary film fare. As an audience, we seem not to want to change the “complexion” of our narratives, even though those narratives will reappear in more than one medium.  Still, as Bill Watterson (in fine angry scarlet) points out about black and white, sometimes we have to see things that way because that is, in fact, the way they are.  A conscious effort to see in “black and white” reveals some interesting and telling continuities in American cultural treatment of those elements as they are (and have been) constructed within the society as a whole, particularly as the terms apply to race.


In American literature it has been the practice since at least James Fennimore Cooper’s day to link the white, English-speaking hero with a darker double.  In Cooper’s fiction,  the link is forged between the white frontiersman Natty Bumppo and the Iroquois Chief, Chingachcook who is his wilderness mentor, instructing the white man in the art of living in harmony with the natural world.  The relationship is, rather transparently, an effort to morally and ethically justify the position of the white man in the American wilderness–to make him, in some way, the legitimate inheritor of the Indian he has displaced rather than a simple thief or conqueror.  This pattern of the doubled hero reappears in Mark Twain’s The Adventures of Huckleberry Finn. Not  surprisingly, it serves the same purpose–the legitimization of the white “inheritor” of America by his association with his darker skinned companion, though in this case the whites have stolen not the darker man’s land, but his very self.  This linkage of the white-skinned hero with a darker double sets a pattern that persists in popular culture even today.


While the following is probably not a definitive reading of Huck Finn, it is certainly a useful one. In Twain’s novel, a white youngster (apparently motherless, inheriting his drunken and abusive father’s surname of Finn) seeks to escape from the encumbrances of civilization.  In his search for freedom, the boy hooks up with a runaway slave, Jim.  Together, the two set out into America in search of freedom and self-realization.  To be sure, they share with Natty Bumppo and  Chingachcook some experience of the American wilderness, and both white heroes are moved deeply by the call of the frontier, but that is only part of the story.

Briefly, Huck is young, friendless, fatherless and white.  Jim is adult, fugitive, sensitive to the ties of family (he has one himself), and black.  As the episodic tale unfolds, Jim becomes the protector and moral mentor of Huck.  At the novel’s close, Jim’s rescue is engineered by the literarily minded but morally unformed Tom Sawyer, under whose direction Huck and Jim participate in a melodrama that results in the runaway slave’s capture.  This seems poor payment for all Jim’s goodness throughout the novel, and the discovery that in truth he has been freed long since by his owner (Miss Watson) seems a rather thin addition to the plot.  Huck’s desire to “light out for the territory,” to escape the impending threat of becoming “sivilized” is made credible and even admirable by the moral and ethical tutelage supplied by Jim as the two voyaged down the Mississippi.  On this voyage, the reader has been invited (or inveigled) into seeing the complex and hypocritical world through the lively intelligence (and innocence and logical consistency) of a young boy.  


It is, rather obviously, significant that Huck has no mother.  His biological father, the notorious Finn, who steals from, beats, and imprisons his son, does not deserve him.  Huck’s informally adopted father, Jim, cannot claim him as a son.  Yet the book makes it clear, when Jim protects Huck from the sight of his dead father, that Jim is to be perceived as a surrogate father in the boy’s life.  Huck inherits the right to his own freedom from the flummery of civilization in a purely male line.  The nature of the family, in this novel, is never explored.  Those family units we do get to see are white and either incomplete, hideously self-destructive (as the Sheperdson-Grangerford feud demonstrates) or so easily duped as to be embarrassing.  It is made painfully clear that the female sex (as exemplified by the Widder Douglass) simply doesn’t cut it when the task at hand is raising a man-child. Yet, since Pap is unfit for the job, another must step in.1   Behold, Jim. Significantly, Jim is always “kept in his place” (and out of sight) by a combination of factors.  One is that he is terrified of discovery, another that he has no desire to overstep his place with Huck or any other white–his freedom in no way threatens to impinge on white privilege. His attachment to family, moreover, feminizes him in a cultural sense far more effectively than Huck’s efforts to disguise himself as a girl feminize the young white male. Hence, it is perfectly appropriate for Jim to return home to domestic concerns and for Huck to head west, striking out into the American continent as the legitimate inheritor of the American estate. This version of the settling of America was found not only palatable but righteously convincing by a majority of white reading America for close to a century.2  As recently as last year (1999), the same could be said of many American moviegoers.


To a remarkable extent, America today is haunted by Huck and Jim.  This same pair, whether designated as black and white buddies or hero and sidekick, appears again and again in American cinema, almost always as fugitives or rogues.  The pair is, in some ways, a sort of sublimated re-enactment of the violence perpetrated on those of darker skin by American whites who supported and engaged in the institution of slavery, wherein a man (or woman) was subjected to enforced denial of self-ownership.  Almost invariably it is the black partner who domesticates the white, echoing the feminized status of the black male.  It is the white partner’s affection for his fellow that legitimizes the relationship of the two. Thus, Huck became an object of desire for Jim not in a sexual way, but as a child he could protect and as a representative of a race that had subjugated his own, a figure whose friendship might in some way redound to Jim’s credit if they were ever caught.  That Twain does not show us this in Jim’s speech or thought does not prevent the observation from having merit.  Jim, like his successors in the movies, is kept in relatively quiet and sheltered space by race in much the same way that women were kept in domestic space by their gender. In the cinematic re-creations of Huck and Jim, this pattern is reinforced. If there is hanky-panky with a woman, it nearly always involves the white partner, and it never destroys the bond between the two men.  Indeed, the affection of these two men for each other can be seen as the whole point of the narrative.


One variant on the Huck and Jim pair appears in Stanley Kramer’s 1958 The Defiant Ones, which pairs Sidney Poitier and Tony Curtis as black and white convicts Noah Cullen and John “Joker” Jackson.  In this movie the audience learns quickly that the pair despise one another.3  When Noah Cullen and “Joker” Jackson escape from imprisonment, they are literally chained to each other.  By the time they eventually rid themselves of the chain, their hatred has been transmogrified into mutual respect and something that, if it is not quite friendship, is extremely close to it.  Kramer’s efforts at social realism, which appear rather heavy handed and self-indulgent at the remove of nearly forty years, were pretty strong for their time.  The black and white male pair, when the movie was released in 1958, was discomfiting to moviegoers and critics in more ways than one.  While both figures are adult males, it is the white “Joker” played by Tony Curtis who gets involved with the woman, just as it had been the white Huck who interacted with women (and others) in Twain’s novel.  While Jim’s social invisibility in Twain’s novel can be laid at the door of his fugitive condition, the same excuse hardly fits in a situation where the white man and the black are both fugitives. 


The Defiant Ones also brought to the attention of the viewer the nearly hopeless quality of a trans-racial friendship in American society.  One of the movie’s most moving scenes takes place after the chain has been severed.  Noah Cullen (Sidney Poitier) has caught a train and Joker Johnson (Tony Curtis) is running, trying to catch up and make the symbolic rail journey into America.  As Thomas Cripps reports in Making Movies Black, there were a number of fans who “as the Poitier character. . .leaned over from his perch on a moving train to help the white convict to whom he had been chained, shouted ‘Get back on the train, you fool!’” (292). 


Though a product of its era, The Defiant Ones acknowledged a racially based hostility that was, for Hollywood filmmakers (as it had been for Twain), a dangerous thing indeed, likely to alienate the white middle-class audience at which their works were directed. Thus, this hostility was disguised as something else, usually an irritation and unease based on one character’s impetus to action (Huck, Joker) and the other’s necessary reliance upon caution. This disguised racial tension  would make its presence known in such later action-adventure efforts as Warner Brothers’1987 Lethal Weapon and its sequels and in Twentieth Century Fox’s 1988 Die Hard and its own train of sequels.  Other parallels with Huck and Jim also add force to the black and white male pairings in these two films.


In Lethal Weapon, Danny Glover’s 50 year old police sergeant Roger Murtaugh is partnered with Mel Gibson’s thirty year old homicide detective, Martin Riggs.  Like Twain’s Jim, Murtaugh will prove to be a domesticating (and lifesaving) presence in Rigg’s life.  Like Huck, Riggs is the younger member of the duo, and domestically as free as a bird.  His wife, recently killed in an automobile accident, is apparently the only family he has or cares about.  Like Huck, he is an antic presence, given to the quirky and humorous sorts of action that will make his partner acutely nervous.  The age difference is underscored by such factors as Murtaugh’s insistence that he be the one to drive, since he hardly trusts Riggs whom he considers crazy and possibly suicidal.  But while Murtaugh drives the car for almost the entire film, Riggs gets to drive in the final confrontation sequence.  But then,  Riggs has always driven the relationship.  His emotional neediness (as well as his charm) gain him welcome in the Murtaugh family, which is as apple-pie wonderful as any family since Leave it To Beaver.  


Like Twain’s Adventures of Huckleberry Finn, Richard Donner’s Lethal Weapon provides no glimpse of a functional white family.  The closest viewers come to seeing a white family at all is supplied by Murtaugh’s old war buddy Hunsacker, whose porn star daughter has just killed herself, and who is himself deeply involved in a heroin ring.  Interestingly, as the film’s conflicts begin to unwind, we learn that Murtaugh owes his life to Hunsacker.  Within the next forty-eight hours, he will also owe it to Riggs.  The debt to Hunsacker is finally canceled by the combined weight of Riggs’ heroism and Hunsacker’s treachery.  


Like Huck, Riggs is a focus for complexity.  When Murtaugh, annoyed by Riggs’ complex theory about a witness, asks “Why you gotta make things complicated?” Riggs’ reply “That’s the way things get all by themselves,” serves both as a metaphor for his place in the film and for the confusing condition of a society that burdens the hardworking cop with such thankless and endlessly complicated assignments.  Like Calvin in Calvin and Hobbes and like Huck in Twain’s novel,  Riggs seems to see clearly and without impediment the world around him.  


If Riggs shares with Huck both the freedom of the unfamilied and an antic disposition, then Murtaugh must be acknowledged as sharing some of Jim’s limitations as an actor in the world.  Tied to family, ethical, reluctant to take any sort of violent action, he is an object of scorn to Riggs.  Uncontained and self-destructive, Riggs is a danger to Murtaugh as fully as to himself.  Yet when Murtaugh’s daughter is kidnapped by Hunsacker and his crowd of villains, it is Riggs who must perform the rescue.  There is a tradition in which a romance would then blossom between Riggs and the daughter, but in this film’s particular vision of America, there is no room for such a relationship.  To be sure, the daughter thinks Riggs is cute. But she is years too young for Riggs, and is so terrified by her ordeal that she retreats to a position of absolute dependence on her father, voluntarily submerging her sexuality.  Not only is the issue of interrracial romance denied visibility, the male relationship resumes its primacy in the story.


And, indeed, how else could the matter be handled?  If the romance were to blossom, then the close bonding of Murtaugh and Riggs would become the secondary relationship and the romance the primary focus of the denouement.  Murtaugh domesticates his partner, but as with Huck & Jim, the conjunction that matters is the conjunction of two men, for that is what shapes and controls their true identities and their destinies in the world. 


This not very startling fact is equally true of Die Hard, released in 1988 by Twentieth Century Fox.  In this movie, NY city detective John McClane (played by Bruce Willis) has flown to Los Angeles on Christmas Eve to seek a reconciliation with his estranged wife, Holly Gennero (played by Bonnie Bedelia).  In the course of the evening, the newly opened Nakatomi building is supposed to be empty, save for the company party at which McClane’s wife is present.  In fact, the building is also occupied by terrorists who become the partygoers’ captors.  Present also, of course, is John McClane, who enters the framework, ductwork and bowels of the building, a sort of urban going underground, to save the woman he loves.  Like Riggs, he is domestically disconnected.  Like Riggs, he is a rogue.  Like Riggs, he is drawn back to his own humanity by a black man, Sergeant Al Powell (whose pregnant wife awaits him at home), and who is the only link between John McClane and the outside world for most the film’s duration.  Like Riggs and Murtaugh, McClane and Powell share the embrace that really matters at the movie’s close.


Of these two films, Fred Pfeil has noted in White Guys that they valorize the working class male to a remarkable and significant extent, and that this is in part a backlash against the feminism of the preceding decade.  He also notes, however, that the “the black man seems to receive from the white man’s hands not only the capacity for effective violence, but something very like virility itself. . .” (13).  By this he means that the black male is empowered by his association with the white man to act in public in ways that would otherwise not have been accepted, that might have been interpreted as simple savagery.  Pfeil also notes that the black male offers what he calls “gendered healing . . .insofar as McClane’s and Riggs’s worst, most excessively male tendencies towards self-destructive behavior [are concerned]” by bringing them back to the pleasures of the hearth.  He also notes that both movies continue past their endings. Like Huck emerging from his journey on the nearly mythic waters of the Mississippi, John McClane experiences a symbolic rebirth as he emerges from the guts of the Nakatomi Building.


The real closure in these films, Pfeil suggests, comes with embrace of “partners” –Riggs falling backward into Murtaugh’s arms after a prolonged fight with Gary Busey’s villainous Mr. Joshua and John McClane’s embrace of Al Powell before he hugs his wife and heads out of frame.  On my own, I will add that those embraces alter irreversibly the nature of any embrace that either man may subsequently share with a woman, wife or otherwise.  They are, in a curious way, an assault on the domestic hearth to which the black men have given their white companions access because these exclusively manly embraces insist that the hearth is now a shared, trans-racial male perquisite.  The men, variously empowered by one another, are able to embrace women as, if you will, as a secondary matter.  In Pfeil’s view, this is not just a sexist scenario, but a class one as well.  All the men in question are, after all, “working stiffs,” to use a popular phrase.  



Most recently, The Green Mile, has recreated this pair in yet another retelling of the forging of black and white friendship.  All of these narratives, from James Fennimore Cooper’s Leatherstocking Tales to Stephen King’s The Green Mile, are offered to the audience from a white point of view.  Thus, the presence of an encoded tale of racial guilt makes a good deal of sense.  Huck Finn’s narrative gives us a white man’s narrative, although a black man’s experience as a slave on the run lies at the heart of the novel.  In The Green Mile as well, the white narrative is the one we are given, though the experience of the black man lies at the story’s heart.  As with Twain’s appropriation of the slave narrative in service of The Adventures of Huckleberry Finn, we are faced once more with a black man’s story used as the occasion for a white man’s telling of his own story.  If the theft of a man’s self-possession underpins chattel slavery, it is certainly possible to suggest the theft of a man’s narrative is a literary reflection of that earlier act of violence against human identity.  The textual nature of this theft is so displaced from the physical world, however, that it is not often looked at in this fashion.4 
Tom Hanks’ Paul Edgecombe, like  Mel Gibson’s Riggs,  Danny Glover’s Murtaugh and a host of their counterparts, is a working class man.  Edgecombe’s job in the penal system gives him a nearly godlike power, as he supervises Death Row, the film’s “green mile” of linoleum.  His glaringly decent humanity unites with his power, though, removing its sting from the minds of both his fellow guards and his prisoners, with two notable exceptions.  Both of these exceptions are men who suffer some kind of pathological derangement. One is guard Percy Wetmore (Doug Hutchinson) who is sadistic and finally completely deranged. As a doctor in the movie puts it, Wetmore’s “cheese has done slid off his cracker” (The Green Mile).  The other exception is prisoner William “Wild Bill” Morton (Sam Rockwell), the psychotic killer of two little white girls and the man for whose sins John Coffey will ultimately die.  

Prisoner John Coffey, whose presence and experience lie at the heart of the movie’s story, is a wrongly condemned black giant of a man with psychic powers of healing and the mind of a child.  He is also the only black character in the movie. 

To be sure, the movie lobs some easy shots at racism.  We are offered Good John Coffey, unjustly condemned because (largely) of his race; Good John Coffee the healer, restoring health and life to figures as varied as prison guards, ailing white women, and a stomped on mouse; and Good John Coffey the Christ Figure, forgiving and healing his killers.  If the movie is about race at all, the narrative seems to say, it is an absolute condemnation of racism.  We all end up loving John Coffey.  What could be more of a challenge to racism than that?


The answer to that question lies in the movie’s cultural subtext, which is somewhat more chilling than the movie’s surface.  Paul Edgecombe suffers from a urinary infection. John Coffey cures that infection and coincidentally imbues his jailer with increased sexual potency, so that Edgecombe’s wife is satisfied “several times” (The Green Mile) by Coffey’s ministrations. The implications of this healing are made, if anything, bleakly obvious by the means of healing—Coffey grabs Edgecomb’s crotch.  Intentionally or not, this is a fairly obvious enactment of the myth of the power of black sexuality. While Coffey himself can only touch women in particular ways (when he finds the dead girls, he is assumed to be their molester and killer)–either through the agency of a white man (as in the case of  Edgecombe and his wife), or as a healer.  He empowers the white Paul Edgecombe to exercise those sexual functions denied to the black in this narrative.  He also heals the wife of Edgecombe’s supervisor (in her bedroom), who in the delirium of her illness greets him with racial epithets that her later behavior confutes.


In Cooper, as in Twain, the troubling (if noble) “darker brother” in the text obligingly assumes his “rightful” position in the scheme of things.  The aging Indian chief, last of his tribe, 

voluntarily goes up into his mountain to die and leaves the American estate to Natty Bumppo, the frontiersman who despite his whiteness shares the Indian’s relationship with the natural world.  Jim, upon learning that he is free, returns to his family, where it is now made clear he wanted to be all the time.  It wasn’t slavery that bothered him, it seems, so much as the threat of irremediable separation from his loved ones.  In a similar spirit, John Coffey asks Paul Edgecombe not to interfere with his electrocution. He wants to die because his sensitivity to all the pain in the world is too much to bear. In the movie’s world, this is justification enough for the wrongful electrocution of the black hero.  This, coupled with John Coffey’s lack of intellect, his childlike “innocence,” make of him, in some respects, the ideal African-American. Despite the suggestion in the film, both through the use of the “J.C.” initials and through Coffey’s willingness to die for the sins of others, that he is to be viewed as a Christ figure, he doesn’t quite achieve that status. It is, quite frankly, difficult to see Christ in a man who confuses Fred Astaire and Ginger Rogers with angels in heaven.  Far more effectively than he emulates Christ, John Coffey reinforces the persistent image of the hero’s darker double, effacing himself in the legitimization of a white hero who is invariably allowed to slide off the ethical hook on which he ought to be caught.  Coffey, like Chingachcook, wants to die. The Jims and John Coffeys will, apparently, fix whatever is broken, forgive their enemies, and (like Cooper’s Chingachcook)  voluntarily disappear, leaving the world to their white successors. The white successor, in all of these instances, has been legitimized by his darker “brother” through the darker man’s teachings, his gift of sexual power, and most importantly his forgiveness.


The pretense that color, especially color defined in the racial terms of black and white, doesn’t matter in an American movie such as this one is thin, to say the least.  To suggest, for instance, that The Green Mile is not a film about race, is nonsense. Whether transracial male bonding occurs in an action adventure movie or in a mawkish prison melodrama, the subtext is eerily persistent.  The black men in these stories are consistently feminized.  Even John Coffey, with all his size and strength, and with his remarkable powers of healing, is confined, restrained from all action except that sanctioned by the white men in the film.  Like Jim, his space is restricted. His tenderness and lack of sexual identity prevent him from assuming a place in the narrative that threatens the white (prison) rule of which he is a subject.  Like Edgecombe’s wife, he is confined to a particular space (domus for her, dungeon for him) which is governed by the white masculinity of Paul Edgecombe. The functions of domestic space and wildness show us a great deal about how much our popular culture relies on Huck and Jim to show us that they are still finding their way into America, and how hopeful we are that the journey will be fruitful in spite of all the evidence to the contrary. 


For the sake of argument, I will close by suggesting that while these particular texts and movies have latched onto the working class as part of the vehicle for Huck and Jim’s continued journey into America, class ultimately matters less in this pairing than gender and race.  While the Huck and Jim figures of black/white buddy and sidekick films are generally working class or, more recently, part of the underclass that forms a desperate culture of poverty and drugs, this is in fact what they always were.  Drunkard though he was, Pap Finn was an Irish day laborer, and Jim, within the variation of work allowed to slaves, was a laborer as well.  That this is an essential part of American cultural myth hardly needs explaining.  What is particularly significant, I suspect, beyond what I see as the inevitability of social class in popular narrative, is the cultural message of this pair as they move through movies on the order of  Salt & Pepper, White Men Can’t Jump, Gridlock’d, T-Bone ‘n’ Weasel, Guys Like Us, Stir Crazy, White Nights, A Family Thing, The Fan” The Choirboys, Skin Game  and even Seven.  The narrative is curiously white. We see John Coffey and his predecessors from the outside, and they remain persistently opaque to the general audience. We see their white counterparts from the inside in narratives that have been authored or appropriated by a white cultural perspective.  The result is something like The Green Mile, a story in which the earlier appropriated and skewed story of the darker brother’s experience is institutionalized to such an extent that is nearly invisible.


Like Calvin’s father in the Watterson cartoon, we have an opportunity to see it all laid out in black and white. And like Calvin’s father, we are in serious danger of not seeing what is right before our eyes.  If we make the conscious effort to see clearly, though, we react like Calvin, in full color, every sense engaged.
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